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reached the village of Gush Chalav and found the 
farmer breaking up the ground around his olive trees. 
He saw a simple land laborer, he saw him pull up stones 
on the road - and he suspected that the man had no 
oil. So he regretted having turned to this poor and 
ineffectual working man, this simple villager, instead 
of approaching the certified purveyors of olive oil. ... 

But the reality proved otherwise. That very man 
who was so involved with breaking up the ground 
around his olive trees and picking up stones on the 
road, that seeming pauper had actually possessed 
great wealth. History transformed "him who made 
himself appear poor", the modest pioneer who plows 
and sows, into a great builder of yeshivot and dissemi
nator of Torah. While the one who had pretended 
to riches, the man who speaks with such lofty pride 
about his Torah (the separatist religionists), accom
plished nothing himself. 

The reason is that the spreading of Torah is linked 
to an altar. We all know how hard it is to build up 
Torah in the land of Israel of today (lo, Torah is one 
of the things acquired only through afflictions) - no 
less than it is in America. "From my own flesh I see" 
the effort and weariness, the restless nights and 
emotional stress which I invested in one yeshiva. The 
second altar regarding which it was said "and he built 
there an altar and called in the name of God" 
(Gen. 12:8), the altar of education and dissemination 
of Torah, of keeping our children, is a great accomplish
ment of the Mizrachi. Our fault is that we do not 
identify with these accomplishments and do not speak 
of them sufficiently. I hate publicity and chasing after 
glory, but sometimes it is necessary to publicize 
something specific. We 

I 
were overly modest. How 

many American Mizrachi members know about our 
work of spreading Torah in Israel? 
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We should appear in public not as seeming paupers, 
but as men of great wealth. There is no contradiction 
between building the land and building up of the 
Torah, between breaking up the earth about the olive 
trees and clearing roads,and building yeshivot (possession 
of "olive oil"). The crown of Torah bestows upon us 
our uniqueness and our individuality. 

Q Wait Here with the 
Donl~ey 

Abraham built the third altar on Mount Moriah, as 
related in the narrative of the binding (Akeda) of Isaac. 
"And they came unto the place about which God had 
spoken to him, and Abraham built there the altar and 
arranged the wood and bound his son Isaac and placed 
him on the altar upon the wood" (Gen. 22:9). 

In what precisely consisted the sacrifice which 
Abraham offered on the "altar of the Akeda"? The 
usual answer is: in the fact that Abraham was ready 
to sacrifice lsa,ac. Most certainly correct. However, 
it appears to me that Abraham sacrificed something 
else besides Isaac - his friendly relationships with 
acquaintances and colleagues with whom he had 
worked in various fields for many years ... the very 
thing he did before when he left his land, his birthplace, 
and paternal home. In the binding of Isaac, Abraham 
was prepared not only to destroy Isaac, but all his 
acquaintances and colleagues, and to be driven from 
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society. When we study the portion of the Akeda, 
we stumble upon a strange detail. God told Abraham 
"Please take your son, your only son, whom you love -
Isaac - and go to the land of Moriah" (Gen. 22:2). 
On the morrow Abraham arose and went on his way : 
"and Abraham got up in the morning and saddled his 
donkey and took with him his two lads and his son 
Isaac and went to the place about which God had 
spoken to him" (Gen. 22:3). Apparently, Abraham 
did not want to go alone; he took along two close 
friends to accompany him. Our Sages explain that one 
was his son Ishmael and the other his household 
administrator Eliezer. Yet, we learn that when 
Abraham approached Mount Moriah - "on the third 
day Abraham lifted up his eyes and saw the place from 
far off" (Gen. 22:4) - he dissolved the association and 
told the two lads to stop: "and Abraham said to the 
lads, remain here with the donkey (chamor) and I and 
the boy wi 11 go over there and bow down and return 
to you" (Gen. 22:5). 

One would ask: If Abraham did not want the two 
lads present at the Akeda, why did he take them along 
at all? Secondly, why did he ask them to wait until 
he and Isaac returned? 

My impression is that Abraham's instructions reflect 
a broad world-view regarding our relationship to non
observant Jews. Abraham had a special relationship to 
his lads; it was not founded on complete separatism. 
The road to Mount Moriah was long; it wound over 
mountains and through valleys, was full of snakes, 
scorpions, and also wild Canaanites who lay in wait for 
him and Isaac. For him to reach Mount Moriah safely, 
and once there to sanctify the desolate mountain and 
name it " ... God sees, which today is expressed by: 
on the mount of God one is seen" (Gen. 22:14), he 
needed the help of Ishmael and Eliezer. They did not 
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necessarily believe in sanctity and did not understand 
Abraham's self-sacrificing service of God. Nevertheless, 
willingly or not, they joined in Abraham's task and 
accompanied him to Mount Moriah. "And Abraham 
got up in the morning, saddled his donkey, and took 
the two lads with him" (Gen. 22:3). If Abraham 
had chosen the separatist outlook and gone forth 
alone, who knows if he would have reached "the place 
about which God had told him" (ibid.) "Better are 
two than one and the three-fold rope will not be quickly 
loosened" (Eccles. 4:9,12L Do not question why 
Divine Providence had so arranged that Ishmael and 
Eliezer should help Abraham and escort him to Mount 
Moriah, to the place of sanctity, to where "God shall 
see" (Gen. 22:14). Such was the Creator's will thous
ands of years ago, and that is still God's will today. 
There was something in Abraham's servants, even 
Ishmael and Eliezer, that linked them to Abraham- even 
if they did not understand the old sage. 

Are we then taught that there was no partition 
separating between the two lads and Abraham? God 
forbid. True, Abraham did not adopt the view of 
separatism, but complete union and brotherhood were 
impossible as long as the two lads were not prepared to 
bow down to God on Mount Moriah. Abraham and the 
lads journeyed a certain distance together, but when 
they arrived at some point along the road to Mount 
Moriah, the group split up and Abraham separated from 
the two lads, saying "remain here with the donkey": 
you can accompany us no further; from here on I 
remain alone with Isaac. · My thanks for your company 
until now, for your help and support, but from now on 
we are no longer partners; from this moment on my 
motto is separatism - "you remain here with the 
donkey and I and the boy will go there and worship" 
(Gen. 22:5). Although I believe that there will come a 
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day when you will completely understand me and we 
will all be one band - "and we shall return to you" 
(Gen. 22:5) - this happy moment is still far away. Fare 
you well and thanks for your efforts. 

Thus were Abraham and Isaac suddenly transformed 
into lonely men. Although they asked of their 
compani<;>ns to wait, promising them that the day 
of revelation will come and the ideal of unity will 
be fully actualized. 

Do you think it is easy to do this, to speak thus 
to friends and col leagues with whom one has wandered 
for three days and three nights? Do you think it was 
very pleasant to tell the two lads that as of this moment 
there was to be no cooperative effort between them, 
and that their ways must part? Do you think it is 
natural to tell the two lads that besides the political
economic and military interests, Abraham and Isaac 
have other aspirations, visions, plans and commitments 
which they, the lads, cannot understand? One may well 
presume that the lads were insulted, that they accused 
Abraham and Isaac of separatism, of pride, of poli
ticking, etc. He who has the courage to say on the third 
day "stay here with the donkey and I and the lad 
will go there and worship" (ibid.), builds a great altar 
upon which he offers as sacrifices calumny and 
loneliness. We, the members of Mizrachi, put into 
practice the philosophy formulated by Abraham in his 
declaration to the two lads. To build a State of Israel, 
we march together with all the parties, because we 
believe that the State of Israel is the road that leads to 
Mount Moriah, and it is clear to us that we cannot 
succeed in this journey alone. Therefore we put into 
effect "and he took his two lads with him and Isaac his 
son and got up and went toward the place about which 
God has spoken to him" (Gen. 22:3). Is this to be 
interpreted that we go with anyone all the way to 
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Mount Moriah - that we are ready to allow the two 
lads to profane the sanctity of Mount Moriah and there 
to bow down to all the idols? NO! In matters that 
relate to Mount Moriah - to marital laws, education, 
Sabbath observance, forbidden foods, the Rabbinate 
and religious courts, "Who is a Jew?" - we proudly 
affirm to the two lads, whoever they may be in any 
coalition with us, "remain here with the donkey and 
I and the lad will go there and worship" (Gen. 22:5). 
(Donkey-chamor symbolizes chomer, the material, 
non-transcendental world shared with all men.) The 
sanctity of Mount Moriah must be scrupulously 
safeguarded in accordance with Torah law. Only 
we who are faithful to the teachings of our tradition, 
know how to approach Mount Moriah, how to worship 
God how to build the Temple. "Remain here with the 
donkey" (ibid.). We will cooperate with you in all 
endeavors but there will be no more compromise 
regarding 

1

"the place about which God spoke to him" 
(Gen. 22:3) - regarding the final goal of our twice
millenial journey back to the land of Israel and the 
ultimate transcendental-eschatological purpose and 
destination. 

9 The Value of Our Worl" 

The recompense we receive on account of this attitude 
is well known. I must speak clearly. People talk of 
the need to prevent a Kulturkamph in Israel - but 
this is erroneous. A culture war has already been raging 
for a long time. Anyone who reads the secular news-
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FOREWORD 

During the period 1962-67, Rabbi Joseph B. Soloveitchik zt"/, )~ 
"the Rav," addressed the conventions of Mizrachi, the main 
organization of the Religious Zionist movement. The lectures j ( 
were delivered in Yiddish. Four of them were published in that 
language in a book titled Fir Droshes, while a fifth was published 
as a pamphlet. Subsequently, the five were translated into 
Hebrew by Rabbi David Telsner and published under the title 
Hamesh Derashot (Jerusalem: Orot 5734 (=1973)). Later, an 
English version appeared with the title The Rav Speaks: Five 

Addresses by Rabbi Joseph B. Soloveitchik (Jerusalem: Tai Orot, 
5743 [=1982/83)). The English edition was translated from the 
Hebrew by Rabbi S. M. Lehrman (lecture 1) and Rabbi A. H. 
Rabinowitz. 

The present volume is a reprint of that boo~. Although the 
English is not the Rav's own and is twice removed from the orig
inal Yiddish, .the power of his ideas emerges with clarity, force 
and resonance. 

Already in his preface to the book's first printing, Rabbi 
Telsner remarked that although "many a significant change has 
taken place in the 'Dramatis Personae'," _nevertheless "the 
essentials of the 'Drama' itself have remained constant." Those 
words of eighteen years ago deserve to be reiterated today 
despite still further changes in Israeli life. Israel has gone through 
much, both triumphs and setbacks, in the quarter century since 
the last derashah in this volume was delivered. Beyond the fact 
that names like Ben-Gurion and Nasser have receded from con
sciousness and political parties have new designations, we have 
experienced in the interim the Six Day war, the Yorn Kippur war, 
the war in Lebanon, the intifada, and suicide bombers. We have 
seen a vigorous baa/ teshuvah movement; but there are still con
stant, indeed intensified strains between the religious and secu
lar populations of Israel which play out in the Knesset and the 
courts. Orthodox and non-Orthodox denominations have clashed 
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as well. Ever heavier stresses are placed on the system of 
Halakhah as its authorities strive to keep pace with rapid techno
logical, political, economic and social changes. Yet, for all the 
change, the basic realities and challenges are those that the Rav 
confronts in these derashot. We still have the sheer wonder of a 
vibrant Jewish life in the homeland; but, along with it, we have 
anti-semitism, secularism, technological and political challenges, 
educational dilemmas, and the need for Halakhah to address the 
complex realities of Israeli society. 

Even if the validity of Jewish statehood arguably is not the 
subject of as many open attacks from certain segments of the 
Orthodox community as was the case previously, "anti-medinah" 
rhetoric is still heard; and there is a continuing paucity of candid, 
full throated acknowledgments of Israel's centrality to contempo
rary Jewish existence. In these circumstances of stress and 

~ 
strain, which can so depress the spirit, we sorely need a broad, 

( 
cohesive, and affirmative understanding of the religious signifi
cance of statehood. This understanding must not only be intel

. lectually rigorous. It must grip us existentially and give us confi
dence. This is what the Rav delivers to us even today, his elo
quence and power undiminished. His majestic homiletic insights 
in these discourses, unparalleled in their beauty and sweep, 
merge the present with our Jewish past, with the lives of 
Abraham, Isaac, Jacob, Rebeccah, Joseph, Rabbi Yohanan ben 
Zakkai, and the experience at Sinai. They cannot fail to inspire a 
vision that transcends the hardships of daily existence and infus
es renewed hope into the life of the covenant. 

Dayid Shatz 

Professor of philosophy, Yeshiva University 

Daniel Langermann has prepared an index for this edition, but otherwise 

it is identical with the original, including transliterations and citation format. 

TABLE OF CONTENTS 

And Joseph Dreamt a Dream ..... . .. ....... . . .. ... . . 13 

The Revolving Sword and th~ Two Cherubim ... .. ...... . 55 

Abraham the He9rew .. . .. . ............... . ........ 95 

The Covenant of the Patriarchs ...... . . .... . . .. . .... 127 

Of th~ Dew of the Heavens and 
of the Fat Places of the Earth . .............. . ... .... 163 

The Joy of Being Creative .................... .... . 201 )) li-e t/·-4, 
j) ,&< !,'-TO\ • 

Subject Index ..... .. ..................... . . . .... 211 

Index of Scriptural and Rabbinic References ... .... . .... 219 

,, 



AND JOSEPH DREAMT A DREAM 

1 Lord of the Land 

2 A Field of Possession and Possession 
of a Grave 

3 Everyone Builds Sacrificial Altars 

4 Four Altars 

5 Joseph and his Brothers 

6 My Affiliation with Mizrachi 

7 Who Bore Me These? 

8 Wait Here with the Donkey 

9 The Value of Our Work 

10 But There Are Two Paths Before Me 




