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day when you will completely understand me and we 
will all be one band - "and we shall return to you" 
(Gen. 22:5) - this happy moment is still far away. Fare 
you well and thanks for your efforts. 

Thus were Abraham and Isaac suddenly transformed 
into lonely men. Although they asked of their 
companions to wait, promising them that the day 
of revelation wi 11 come and the ideal of unity wil I 
be fully actualized. 

Do you think it is easy to do this, to speak thus 
to friends and colleagues with whom one has wandered 
for three days and three nights? Do you think it was 
very pleasant to tel I the two lads that as of this moment 
there was to be no cooperative effort between them, 
and that their ways must part? Do you think it is 
natural to tell the two lads that besides the political
economic and military interests, Abraham and Isaac 
have other aspirations, visions, plans and commitments 
which they, the lads, cannot understand? One may well 
presume that the lads were insulted, that they accused 
Abraham and Isaac of separatism, of pride, of poli
ticking, etc. He who has the courage to say on the third 
day "stay here with the donkey and I and the lad 
will go there and worship" (ibid.), builds a great altar 
upon which he offers as sacrifices calumny and 
loneliness. We, the members of Mizrachi, put into 
practice the philosophy formulated by Abraham in his 
declaration to the two lads. To build a State of Israel, 
we march together with all the parties, because we 
believe that the State of Israel is the road that leads to 
Mount Moriah, and it is clear to us that we cannot 
succeed in this journey alone. Therefore we put into 
effect "and he took his two lads with him and Isaac his 
son and got up and went toward the place about which 
God has spoken to him" (Gen. 22:3). Is this to be 
interpreted that we go with anyone all the way to 
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Mount Moriah - that we are ready to allow the two 
lads to profane the sanctity of Mount Moriah and there 
to bow down to all the idols? NO! In matters that 
relate to Mount Moriah - to marital laws, education, 
Sabbath observance, forbidden foods, the Rabbinate 
and religious courts, "Who is a Jew?" - we proudly 
affirm to the two lads, whoever they may be in any 
coalition with us, "remain here with the donkey and 
I and the lad will go there and worship" (Gen. 22:5). 
(Donkey-chamor symbolizes chomer, the material, 
non-transcendental world shared with all men.) The 
sanctity of Mount Moriah must be scrupulously 
safeguarded in accordance with Torah law. -~nly 
we who are faithful to the teachings of our trad1t1on, 
know how to approach Mount Moriah, how to worship 
God how to build the Temple. "Remain here with the 
donkey" (ibid.). We will cooperate with you in ~II 
endeavors but there will be no more compromise 
regarding 

1

"the place about which God spoke to hi_m" 
(Gen. 22:3) - regarding the final goal of our tw,ce
millenial journey back to the land of Israel and the 
ultimate transcendental-eschatological purpose and 

destination. 

9 The Value of Our Worl"' 

The recompense we receive on account of this attitude 
is well known. I must speak clearly. People talk of 
the need to prevent a Kulturkamph in Israel - but 
this is erroneous. A culture war has already been raging 
for a long time. Anyone who reads the secular news-
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papers, as well as certain articles published locally 
in the Anglo-Jewish press, on religious Jews and the 
Rabbinate in Israel, is reminded of Litvakov's "emes" 
of the Moscow of the 20's. 

Who carries the burden? Who is attacked? Those 
(separatist religious) who throw stones? - No one 
gets truly angry at them, for no one fears them. On the 
contrary, they are regarded as exotic creatures who 
serve as tourist attractions. They attack our colleagues, 
members of the Mizrachi, the avant-garde of religious 
Jewry in Israel who are the ones that do what Abraham 
of yore did: part of the way they go along with all the 
secular parties, but then suddenly they say to their 
coalition partners "remain here with the donkey and I 
and the lad will go there and worhip and return to 
you" (Gen. 22:5) . 

The fate of Judaism in the entire world rests upon 
the outcome of the "state and religion." conflict. If, 
God forbid, religious marriage is abolished in Israel, 
if municipal ordinances regarding Sabbath observance 
are repealed, the "high priests" of separation of religion 
and state will go further. They will destroy religious 
education altogether, and perhaps even proceed beyond 
that. It is conceivable that Sunday would be proclaimed 
as the day of rest, and the entire calendar changed. 
We must not play games with silly cliche phrases like 
"separation of religion and state"; the fate of Judaism 
hangs in the balance and our movement is the appointed 
guardian of the walls of Jerusalem. 

The power of our Israeli counterparts would be 
much enhanced if our American movement would 
grow and develop. Each of us - laymen, Rabbis, young 
and old - must join this movement; for by linking 
ourselves with them, we will demonstrate that we 
unite for the cause of a holy land of Israel - for the 
cause of "stay here with the donkey and I and the lad 
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will go there and bow down" (Gen. 22:5). The land 
of Israel wi 11 either be a great constructive factor for 
the perpetuation of our people, or, God forbid, its 
influence will be negative. 

If Deborah said, "Curse Meroz, said the angel of the 
Lord; curse bitterly the inhabitants thereof, because 
they came not to the help of the Lord, to the help of 
the Lord against the mighty" (Judges 5:23), when 
victory over Sisera was already assured, what shall we, 
who are still in battle array, say? It makes no difference 
who Meroz is - whether a bright star, or a man of 
high stature and great influence who deemed it 
unbecoming to join the heroic men who fought for the 
eternity of Israel. The Mizrachi builds the altar of 
"stay here with the donkey and I and the lad will 
go there and worship" (Gen. 22:5), and all of us 
have to assemble around the altar - "I will wash my 
hands in purity and surround Your altar" (Psalms 26:6). 

10 Out There Are Two 
Paths 8efore Me 

There is no doubt that we commit errors and even 
iniquities, and we certainly do not always function 
properly. We are in the midst of a struggle; we are 
a living movement, and as such it is impossible that 
we should not err at times. I once said that there 
exist problems for which one cannot find a clear-cut 
decision in the Shulchan Aruch (code of Jewish law); 
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one has to decide intuitively. Sometimes one cannot 
even know whether a decision was correct. It is very 
easy for zealots and negativists to solve all problems -
they see the entire world colored black and white. 
For us, however, many cases are difficult to decide -
whether we have reached the boundary point and we 
should part from the "two lads", and tell them "wait 
here with the donkey and I and the lad will go there 
and worship" (Gen. 22:5). For many years we fought 
together with the "two lads" and our blood is inter
mingled on the battlefields of the Negev and the North. 
Our graves are located in the same military cemeteries 
and our kibbutzim neighbor each other. Who can 
boast that he possesses even one spark of the prophetic 
lucidity and bold judgment of our father Abraham (who 
knew when exactly to part ways with the non-believers)? 
Ipso facto we cannot say with certainty that in certain 
instances we had acted correctly o.ne-hundred percent. 
That is why we sometimes recite confession and chastise 
ourselves for wrongdoing. 

The Talmud (Ber. 28b) relates: When Rav Yochanan 
ben Zakkai lay ailing, his disciples came to visit him. 
Seeing them, he began to cry. They asked: "Light of 
Israel, pillar of Torah, strong hammer - why do you 
weep?" And he replied: "Were they to bring · me 
before a king of flesh and blood, who is here today 
and in the grave tomorrow; who, if he were to become 
angry at me, his anger is not eternal; who, if he jailed 
me, his jailing is not forever; who, if he killed me, his 
killing is not forever; and whom I am able to placate 
by words or with a bribe of money - would I not 
weep? Now that they are bringing me before the King 
of kings, the Holy One, blessed be He, who lives forever 
and whose existence is eternal, who if He is angry, His 
anger is infinite; who if He imprisons me, His imprison
ment is eternal; who if He kills me, my death is forever; 
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and I cannot propitiate Him or bribe Him with money; 
when, moreover, there are two paths open before me -
one leading to paradise and one to hell, and I do not 
know by which of them they are taking me - should 
I not weep?" 

The commentators all ask: What was the intent 
of the last phrase about the two paths? The answer 
given is that Rav Yochanan ben Zakkai was hinting 
at a great worry that had beset his mind all the years 
since the destruction of the Temple that he dwelt 
in Yavneh: once, long ago, he rendered a decision 
involving a very difficult question, .and he was not 
certain that he had decided correctly.' 

When Vespasian turned to Rav Yochanan ben 
Zakkai: "Ask something of me and I will grant it", 
Rav Yochanan had answered at once, "Give me Yavneh 
(yeshiva) and its sages". The Talmud relates that 
Rav Yosef, according to some, it was Rabbi Akiba, 
applied to him the verse "Who turns the wise backward 
and makes their knowledge foolish" (Isaiah 44:25); 
"he should have asked him to leave them be at this 
time" (when Vespasian captured Jerusalem and the 
Temple). The Talmud goes on to relate that at the time 
Rav Yochanan thought to himself, "Perhaps he will not 
do all that (spare Jerusalem and the Temple) and then 
I will not have saved even this little bit (Yavneh)". 
Vespasian would reject so enormous a request as the 
sparing of Jerusalem, and the Jewish people would lose 
both it and the sages of Yavneh. Rav Yochanan had 
to render his decision instantaneously. The decision was 
intuitive. Who at the time could foresee how Vespasian 
would react to a plea to spare Jerusalem? This difficult 
question, perhaps the most difficult question in Jewish 
history, Rav Yochanan had to decide by himself, 
without consultation with colleagues, in a fleeting 
moment! He was therefore never certain that he had 



52 

decided correctly. On the one hand it appeared to him 
that he could have influenced Vespasian to spare 
Jerusalem, as Rav Yosef and Rabbi Akiba thought, 
and his heart bled at not having asked for it. On the 
other hand, he thought: "It was forbidden to place in 
possible danger the lives of the sages of Yavneh and the 
Oral Law and Tradition". Notwithstanding the sanctity 
and importance of the Temple, national existence 
is not dependent on it. However, without the Oral 
Law and Tradition, the Jewish people would not 
continue to exist even for a brief period of time. 

How great was his distress, what mental anguish 
he suffered, how many restless nights and sorrow
filled days ensued for Rav Yochanan ben Zakkai 
because of this doubt. We cannot even imagine it. 
Thus it was that in the last moments of his life, when 
parting from his disciples, he declared that above all 
else he most feared the reckoning that he would have to 
render before God for his decision. There were two 
paths - one correct, the other not correct; one leading 
to paradise, the other to hell. But when it comes to such 
decisions, no man born of woman can know if he had 
taken the correct path. 

If the great Rav Yochanan ben Zakkai never ceased 
blaming himself for that historic decision, assuredly 
the dilemma of the two paths must always be before 
us as well. We should not vaingloriously assume that 
our actions are always the right ones. 

Like Abraham in his hour, we pray to God f'and 
Abraham called the name of the place" is translated 
by Onkelos as: and Abraham prayed) (Gen. 22:14), 
"God shall see" (ibid.). God should behold our distress, 
our intentions, our being held in contempt; He should 
see the dedication with which we work in certain 
situations, when we have to say to the "two lads": 
"stay here with the donkey and I and the lad will 
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go there" (Gen. 22:5) - and He should wipe 
out our errors. 

The source of our mistakes is our love for the Creator 
of the universe and the Torah, "which today is 
expressed by: on the mount of God one is seen" (said 
at the Akeda of Isaac). Our ideals and the aspirations 
which form our banners and for which we struggle 
under difficult conditions, "should be seen" (ibid.), 
should be actualized. All of them - Abraham, Isaac, 
and the two lads - shall suddenly see "the place far off" 
(Gen. 22:4), and together march to Mount Moriah. 
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"And He placed at the east of the 
garden of Eden, the cherubim, and 
the flaming sword which turned 
every way, to keep the way to the 
tree of life" (Gen. 3, 24). 

1 The Bool"' and the Sword 

When Adam rebelled against the Creator, he ate from 
the tree of knowledge and was about to enjoy also the 
tree of life, the Holy One, blessed be He, stationed the 
cherubim and the sword that turns every way on the 
path leading to the garden of Eden in order to foil his 
intentions. It is unnecesary to explain what "the sword 
which turns every way" is - it symbolizes physical and 
political power. What do "the cherubim" represent? It 
seems to me that the ansV11er to this question is simple. 
The cherubim, which adorned and shielded the Ark of 
the covenant containing the tablets and a Sepher Torah 
(Torah scroll), symbolize largeness of spirit - "the spirit 
of man that rises on high" ( Eccl. 3, 21). In short, the 
cherubim are the symbol of the book. 

The Sages long ago declared (Sifri, Ekeb) that "the 
book and the sword descended intertwined from heaven." 
Besides the simple explanation of the statement, it is 
possible to develop the following theme: two ways exist 
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for a man to become a ruler, to be able to induce others 
to do as he wishes. One is the way of the turning sword, 
representing power in all its manifold forms: military, 
political, economic, public opinion,and the like; the other 
is the way of the cherubim - by means of the book. 
Power is wielded basically not by an individual, but by 
the collective. It is true that at the head of the group may 
stand an individual, and the group might be totally 
obedient in carrying out his will, but the action whereby 
the power is exercised ,is always of a collective character. 
The turning sword is in the hands of the mass, which 
imposes its authority upon the individual. The strong 
majority forces the weak individual to succumb and 
accept the yoke of a particular discipline. 

The leader who marches with the turning sword is a 
conqueror, and his leadership is grounded in conquest. 
It is worth noting two facts with respect to this. The 
first is that the Hebrew word dabar - a leader, and 
hadbar -- to subject, have a common root. Secondly, 
the halachah has determined that conquest by the indi
vidual is not considered (valid) conquest and, since it is 
the many who bear the turning sword, a (valid) conquest 
is only that which is brought about by the many. 

The turning sword, as already stressed, was the answer 
given by the Creator to Adam after the sin. Adam lusted 
for power, physical strength -- "for God doth know that 
in the day ye eat thereof, then your eyes shall be opened, 
and ye shall be as God- Elohim, knowing good and evil" 
(Gen. 3, 5). Onkelos explains the two words "and ye 
shall be as God," and ye shall be as great men. That is, 
strong men, rulers, conquerors of worlds. The sword 
will be the instrument of your power. The relationship 
between man and his fellow will be grounded in the 
sword. He who is the more diligent with the sword will 
be the great man, the king, the head of the government, 
the despot who wi II determine the lot of others. In short, 
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according to Onkelos, Adam dreamed of political-military 
power and sought to glorify the sword. 

In punishment, the Creator placed the turning sword 
on the path upon which Adam had embarked towards 
realization of his dream of becoming a 'great man'. That 
mighty sword would prevent him from attaining his 
purpose; the Holy One, blessed be He, had decreed that 
his sword be beaten back by a stronger sword. Thus, "as 
Elohim" in this context is a secular designation, 
denoting leaders or rulers. 

The emotional background of 'great men', of conquest 
by the sword, is fear. "Terror and dread falleth upon 
them; by the greatness of Thine arm they are as still as a 
stone" (Ex. 15, 16). The weaker one, whose sword is 
not as powerful as that of his adversary, is simply afraid 
and gives in. As Rahab said to the spies: "Your terror 
is fallen upon us, and all the inhabitants of the land melt 
away before you" (Josh. 2, 9). 

The second source of power is creativity. The Holy 
One, Blessed be He, created the world, so that in any 
event it belongs to Him. Creativity is the basis of owner
ship and acquisition. "The earth is the Lord's, and the 
fulness thereof; the world, and they that dwell therein. 
For He hath founded it upon the seas, and established it 
upon the floods" (Ps. 24, 1-2). · Hence it follows that 
when man becomes a creator (in miniature), if he shapes 
somebody's personality, if he graces it with knowledge 
and with wisdom, if he reveals new worlds to it - "And 
the souls they made in Haran" - the personality of his 
student belongs to him. The disciple is the possession of 
his master, since the master uses the book - the book of 
creation. 

The leadership symbolized by the book comes from 
a totally different source than that of conquest. Its 
source is influence, which fundamentally is not bound 
up with the many and does not find expression in 
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collective action. The greatest spiritual influence is the 
individual, and his influence flows through highly 
personal and specialized conduits. This influence is 
crystallized as spiritual power that the master wields 
over the disciple - the power that Moses had over 
Joshua and that one generation has over another in 
the long chain of tradition. The book is the living image 
of the master that accompanies the disciple throughout 
his life, shielding him in time of crisis and moral confu
sion against the temptations of the satan and the empty 
promises of .sin. What saved Joseph at the moment of 
trial and weakness was the living Shulchan Aruch (Code 
of Law) that had become personified in Jacob. The 
likeness of his father, the image of the master, redeemed 
him when he was about to sink into the depths. 

A book does not necessarily mean the physical object 
made of black letters on white paper, but a human 
personality, a mind, a heart, and a spirit out of which 
flow thoughts, ideas, feelings and visions that leave their 
impression upon the disciple, shaping his personality, 
equipping him with a worldview, and showing him a 
way of life. In essence, the leadership that is bound up 
with the book does not come from conquest, but from 
creativity - the master as a creator. 

Explaining the words: "And ye shall be as Elohim 
knowing good and evil", Rashi does not agree with 
Onkelos, and he adds to the words "And ye shal I be as 
Elohim" - "creators of worlds". It thus seems that 
Rashi perceives the word Elohim as pertaining to God. 

Leadership by means of the book is not nourished by 
fear but by awe. The words of R. Akiba: "Thou shalt 
fear the Lord thy God - this includes Sages", are 
explained by Tosaphoth (B.K. 41b) as referring to a 
teacher who taught one the major part of his wisdom. 

There is a basic difference between fear and awe. The 
sensation of fear is a neurotic experience. A person 
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suffering fear is sick. Fear creates feelings of helplessness 
and failure, incompetence and worthlessness. It paralyzes 
one's capabilities and powers, and generates hatred for 
the person feared - "Sinners in Zion were afraid." 
Fear is also closely bound up with a feeling of guilt. As 
observed, it is really madness. The Torah described the 
sensation in clear terms to which no modern 
psychiatrist can add anything. "And among these 
nations shalt thou have no repose, and there shall be no 
rest for the sole of thy foot. but the Lord shall give thee 
~here a trembling heart, and failing of eyes, and languish
ing of soul. And thy life shall hang in doubt before thee· 
and thou shalt fear night and day, and shalt have n~ 
assurance of thy life. In the morning thou shalt say: 
"Would it were even!" and at even thou shalt say: 
"Would it were morning!" for the fear of thy heart which 
thou shalt fear, and for the sight of thine eyes which thou 
shalt see" {Deut. 28, 65-67). 

Awe is an entirely different sensation. "Ye shall be in 
fear every man of his mother, and his father" (Lev. 19, 3). 
The Torah did not command one to be frightened of his 
mother and father, for how can a son be afraid of his 
father o~ mother? Is there a father or mother who wishes 
to harm even a bad son? On the verse: "Then shall his 
father and his mother lay hold on him, and bring him 
out unto the elders of his city, and unto the gate of his 
place, and they shall say unto the elders of his city: 
"This our son is stubborn and rebellious, he doth not 
hearken to our voice; he is a glutton, and a drunkard" 
(Deut. 21, 19-20) - the Talmud says (San. 71a): "The 
law of the stubborn and rebellious son was never carried 
out, nor will it ever be carried out, (the Torah only 
wrote it for you to) expound and earn reward." 

How is it possible for a father or mother to bring 
testimony against their own offspring? Obviously the 
injunction to hold one's parents in fear, refers not to 
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fear but to awe - awesome respect. Thus we find 
that the Talmud ( Kid. 31 b) explains the term "awe" as 
awesome respect. "What is counted as awe? That he 
does not stand in his place, nor sit in his place, nor con
tradict his words, nor decide against him." All of these 
details connote respect, not fear. As opposed to fear, 
which expresses itself in hatred towards the object of 
one's fear, the feeling of awe, of awesome respect, is 
bound up with the feeling of love . Whom one loves one 
respects. Maimonides (Yesod. Hat. 2, 1) connects the 
love of God with the exalted awe that one bears for Him. 

The essential result of awesome respect is compliance, 
since I am proud to have the opportunity to imitate him 
whom I respect, to be his messenger and to do his will. 
In short. the sword is grounded in fear of the great man; 
the book in awesome respect and love for the master 
who creates worlds. 

2 Conquest or Possession 

Leadership grounded in the book, in influence, has its 
counterpart in halachah. Maimonides, following the 
Jerusalem Talmud, asserts (Shebi. 6, 1) that the second 
sanctification of the land (under Ezra and tho~e who 
accompanied him) was effected not by conquest - those 
who came up from Babylon had no army, they were few 
in number, were poor, alone and dependent upon Persia -
but by right of possession. By the fact that they settled 
in Eretz Yisrael, ploughed its land, sowed it, watered it, 
weeded it, reaped its harvests and exemplified in their 
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lives all the rules and details of the law of Moses, the land 
was automatically resanctified. In a word the sancti
fication of the land by Ezra was achieved by the book -
by realization of the mitzvah to possess and inhabit the 
land, by the heroic act of possession in accord with the 
statutes and judgments of the book. 

Now just as Eretz Yisrael was sanctified by the book, 
by possession in accord with the book, so also the human 
personality is sanctified by a symbolic act of possession 
that results from the influence of the book. The book 
penetrates the dormant personality, uncovers the hidden 
corners where the soul yearns for the Creator, stirs new 
feelings, gives rise to fresh sensations and transforms a 
spiritual desert into a blooming garden. In short: the 
sword conquers, the book takes possession and creates 
worlds. 

Incidentally, I would . like to add that sometimes the 
satan does not use the sword, but the book. The book 
can sometimes be charged with dark, magical spiritual 
power, satanic genius. The satan is a clever teacher, he 
can seduce, persuade and confuse minds. Just think of 
the havoc created by one book of Marx. The 'other side' 
also has a book, it can also create worlds, it can fly to 
the moon. Two questions arise naturally in connection 
with the polarization that exists between the sword and 
the book. First, what is the position of the ha lachah with 
respect to the sword? Did the halachah completely 
reject the sword as a means to realize the dreams of the 
individual or of the community? Is halachah so naive 
that it wishes no truck whatsoever with the sword? The 
answer is in the negative. Halachah never denied that in 
certain circumstances it is impossible not to employ the 
sword. In many cases, halachah endorses conquest. In the 
practical world it is necessary to be organized, and, 
on occasion, to impose the will of society upon the 
individual. "Pray for the welfare of the state, since but 
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for the fear thereof men would swallow each other alive" 
(Aboth 3, 2). 

Conquest, the halachah ruled, can sanctify. The first 
sanctification of Eretz Yisrael was accomplished by con
quest. "Every place whereon the sole of your foot shall 
tread shall beyoursll(Deut.11 :24). The Torah is realistic 
and takes account of facts. To capture the land of the 
seven nations it was necessary to employ the sword, 
military tactics, physical strength. Self-defense, both of 
the individual and of the community, is not only per
mitted; it is obligated. A person must be able to defend 
his interests, personal as well as public. If he does not, 
he is guilty of a deadly sin. The man of understanding 
knows full well that as long as evil and perversity persist 
in the world, both the public body and the individual 
are occasionally required to wield the sword. 

The serpent showed Adam the two sources of govern
ment - sword and book - and he wanted Adam to 
become both 'a great man' and 'a creator of worlds'. But 
both the sword and the book of the serpent are filled 
with impurity, cruelty and egotism. 

The answer that God gave to Adam, who sought to 
create worlds by means of the book, was the two cheru
bim with the tablets and the Sepher Torah which would 
shield him and not allow him to lose the image of God 
and the potential for moral, spiritual greatness. The 
second question we must answer is: Under which type 
of government or leadership is there more maza/-bracha 
(good fortune and blessing) - the 'great man' with the 
sword, representing fear, or the creators of worlds and 
their book, who represent the quality of awesome respect 
and stand in awe of the lofty? The answer to this question 
depends upon our attitude towards mazal-bracha, upon 
the meaning with which we endow this term. 

If we explain it quantitatively, e:,tailing temporary and 
immediate attainment, we must prefer the sword to the 
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book. The influence of the book is at first much more 
limited than that of the sword and one must gird oneself 
with great patience and wait a long time for its fruits. If 
we consider permanence and depth, then the influence 
of the book is much longer-lived and much deeper. 

The sanctification by Joshua by means of conquest 
and sword embraced much more territory than did the 
sanctification 6y Ezra by means of the book. We know 
that many places sanctified by those who came up from 
Egypt were not resanctified by those who came up 
from Babylon. 

What a mighty, victorious army can achieve in a short 
time, poor olim, intent upon revitalizing desolation, 
cannot achieve even in a much longer period. But, on 
the other hand, we know that the sanctification by 
Joshua persisted only so long as no stronger conqueror, 
with a mightier sword, appeared. But the moment the 
giant sword of Nebuchadnezzar, who conquered the land, 
appeared, the conquest (of Joshua) was set at nought and 
with it the sanctity of the land. ("Since the land was 
taken from them, the conquest was set at nought" -Maim. 
Beth Hab. 6, 16). 

As opposed to this, the sanctification by Ezra, realized 
by means of creativity, possession by the book, though 
territorially limited in scope, was not temporary but 
everlasting. It was sanctified at the time and for all time. 
What it lacked in quantity was amply made up for in 
quality. It was possible to wipe out the 'great man', but 
not the creator of worlds. 

,. 



3 And He Placed in the 
East... the Cherubim, 
and the Flaming Sword 
Which Turned Every Way 

When I think of modern secular man, it always seems to 
me that I am looking at Adam immediately after the sin, 
when it appeared that he embodied both notions 
together, both conqueror of worlds and creator of worlds. 

Modern man believes very much in the power of the 
turning sword, in the political-economic foundations of 
society. Even more so does he believe, with the fervor 
of an idolator, in the power of the book, the scientific 
book with its portent of bringing total redemption. 

Many times I wonder how modern man can be so 
naive as to idolize man with his sword and his book in a 
generation that witnessed the devastation of the world 
by the Nazis, and which is at present in the throes of the 
crisis of ,human civilization brought about by atheistic, 
comunistic society. But it is in vain that one queries 
facts. Western man is intoxicated with himself and with 
his technological victories. 

We meet with a similar spiritual situation in Eretz 
Yisrael. The secular population is aggressive, energetic, 
constructive, pioneering - and hence possessed of 
boundless faith in the power of the sword and of the 
secular book. 
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The task of the Mizrachi is to bestow upon the popu ~ 
lation in Eretz Yisrael not merely a book, but the book 
of books protected from generation to generation by 
the cherubim; to sanctify the secular and to bring 
about the redemption of the soul. 

To, be successful with the message of the book, the 
Mizrachi must from time to time employ the "turning 
sword". We must rise up against the secular world both 
with the "two cherubim" and with "the flame of 
the turning sword". 

Let us explain this further. As I understand the history 
of our movement and its ideology, our essential vision is 
creation. We dream of introducing a new philosophy of 
life and a new pattern of conduct within Jewry. The 
Mizrachi carries a book in its arms - "In its right hand 
a fiery law unto them" (Deut. 33,2); it is motivated by 
unceasing worry, everlasting impatience and rebellion 
against a Jewry sated and happy with its lot; against the 
Jewish home bereft of all sanctity, tradition, kindliness, 
modesty and holy spirit; against a youth educated in the 
manner of the idolator, without faith, with no appreci
ation of spiritual values, and with no love for the things 
held sacred by Israel; against people who have lost the 
longing for the kingdom of the Sabbath and for the 
spiritual exaltation of life's higher things. 

We want to see the wings of the cherubim spread over 
the population in Eretz Yisrael. "And the cherubim shall 
spread their wings on high" (Ex. 25, 20). We want to 
restore the crown to its glory aforetime, and, like Moses 
and the men of the Great Synod, to declare: "The great, 
the mighty and the awesome God" - to make manifest 
the grandeur and the exalted nature of Judaism. 

We are a community that bears witness of a wondrous 
vision in its breast and aspires to tell others of that vision. 
In short, we ourselves wish to be creators of worlds and 
to teach others how to become creators of worlds. 



70 

But as we have indicated, the Mizrachi is also 
symbolized by the "turning sword"; we, -too, wish 
to be 'great men', rulers, leaders and policy makers, 
members of parliament, politicians, economists. We 
have an organization that employs in its struggle all the 
means available to the 'great man'. 

Why do we need to use the "turning sword", the tools 
of the 'great men'? The answer is plain. Because we fight 
not only against another book, against a satan, a creator 
of dark worlds, but also against the "turning sword" of 
the secular parties who enjoy ample financial means and 
administer power, and who strive to control Jewish 
life in all its aspects by the power of the sword. 

Even as God barred the way to the "tree of life" by 
means of "the cherubim" and the "turning sword", so 
we, too, attempt to do likewise. 

4 The Two Verses 
in the Mizcachi Bool"' 

Let us return to the book. What is written in our book? 
In my opinion, two verses. The first verse is engraved 
upon its covers: "This is the book of the generations 
of Adam. In the day that God created man, in the like
ness of God made He him; male and female created He 
them, and blessed them, and called their name Adam, in 
the day when they were created" (Gen. 5, 1-2). 

71 

Many have already posed the question: What is the 
connection between the fundamental "in the image of 
God" and "male and female created He them"? The 
verse is not discussing the physiological or anatomical 
description of Adam, but his being "in the image of 
God" - his spiritual personality. Where then is the con
nection between the difference of male and female and 
the godlike metaphysical nature of man? We are able to 
discover the answer to this question in the commentaries 
of the Sages of the Kabbalah. 

The bond between "the image of God" and "male 
and female" is indeed large. God implanted two powers 
within man. On the on~ hand, He gave man the power 
to be a creator of worl'ds, the power to be master and 
instructor, to teach, to influence another and change 
his personality and fashion it anew. This isan incredibly 
marvelous power. The teacher takes a formless mixture 
of good and evil, of light and darkness, of primitive 
instincts and hidden feelings, and by his influence 
fashions a magnificently harmonious personality. 

On the other hand, God endowed man with a second 
power, the abi I ity to be a student, to learn from someone 
else: the ability to be influenced and to give oneself up 
totally, like clay in the hands of the potter, for receiving 
a form. "Male and female created He them"; activity 
and passivity, creation and reception, both are rooted 
within the human personality. 

It is forbidden for a man, be he the greatest of the great, 
to think that he is ever the master and never the disciple i' , 

that he ~nows all and has nothing to learn from another. 
The rule (Ethics of the Father, 4, 1): "Who is wise? He 
who learns from all men," is cardinal to Judaism. One 
must never forget that one can learn from others in the 
same measure that one is able to impart to others. 

Even the smallest of the small, however, his 
spiritual endowment limited in the extreme, and 
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his knowledge no matter how scanty,_ also has 
powers of the soul, good qualities and treasure-houses of 
feeling that he is able to share with others and 
influence them. Every human being is both master and 
disciple, influencer and influenced, receiver and bestower. 
"Male and female created He them." 

A further fundamental finds expression in this verse; 
faith in man in general and in the Jew in particular. 
That is to say, however low and degraded, strange and 
estranged a person may be, it is impossible for him 
to remain always impervious to the influence of the 
master who creates worlds, to the book, to one who 
knows how to speak to him and expose the feelings and 
lofty emotions of which he himself is unaware. 

The optimistic outlook of Judaism, that every indivi
dual can be saved, improved and purified, is formulated 
in "male and female created He them." Obviously this 
requires faith and trust on the part of the master towards 
the disciple, on the part of the reprover towards the 
sinner, and towards "the book of the generations of 
Adam" in general. 

Not in vain did Ben Azzai hold that the verses: 
"This is the book of the generations of Adam; in the 
day that God created man, in the likeness of God made 
He him. Male and female created He them, and blessed 
them, and called their name Adam, in the day when they 
were created" are a great principle of Torah. The book 
believes in man, that he can be a creator of worlds, 
"male"; but that together with this he also has the power 
to humble himself before the creative influence of the 
Creator - "female". 

Without this faith it is impossible today to be a Rabbi 
in America-certainly not to be a Rosh Yeshiva-and in 
general it would be impossible even to dream of bringing 
individuals or communities back to the fold. If "This is 
the book of the generations of Adam; in the day that 
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God created man, in the likeness of God made He him; 
male and female created He them" is not the motto of 
the Rav anC: Rosh Yeshiva, they ought not to be leaders. 

"The book of the generations of Adam" is the book 
of our movement. We believe in man in general and in 
the Jew in particular. Despite all the disappointments 
and slights that fall to our lot, we obstinately persist in 
saying : "In the image of God made He them, male and 
female created He them." But for this verse, the Mizrachi 
and all of us would have become an isolated sect. We 
would have become misanthropes, hating all and being 
hated by all, .in the sense of: "His hand is against all and 
their hand is against him" (Gen. 16, 12). If I belong to 
the Mizrachi, it is perhaps because this verse is the 
password in the Mizrachi. 

Without this verse, the Mizrachi could not participate 
in the government or in the Knesset. It could not be 
devoted heart and soul to the State of Israel, whose lot 
is decided by men who sometimes exhibit fatuity and 
a lack of understanding for the fundamentals of Judaism. 
They lack elementary sensitivity for spiritual values and 
cause us no little heartache and slight. 

Despite this spiritual anguish and these slights, 
however, we have never despaired and we never moved 
off into a corner in disappointment. We believe in "This 
is the book of the generations of man ... male and 
female created He them," that eventually they will all 
humble themselves before the great master when he 
finally does appear. 

There is a further verse in our book. "And Abraham 
came to mourn for Sarah, and to weep for her. And 
Abraham rose up from before his dead, and he spoke 
unto the children of Heth, saying: I am a stranger 
and a resident with you (Gen. 23-4). 

While the first verse is the source of our optimistic 
outlook, that "we shall surely go up and possess it" 
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(Num. 13,30), the second verse symbolizes the scope of 
our outlook. What dowe seek, what is our wish and what 
is our demand, both in Eretz Yisrael and in the diaspora? 
What is our position vis-a-vis civilization in general, with 
respect to science, to Western culture, towards the 
countries in which we live? 

The answer is enshrined in the brief self-introduction 
of Abraham our father to the children of Heth. Certainly 
I am a resident, I am one of you, I engage in business as 
you do, I speak your language, I take full part in your 
social-economic institutions. I even serve in the armed 
forces and am ready to defend the country should it be 
attacked by an enemy. I work with you in the labora
tories, endeavor to overcome illness; I produce and 
develop the country, I am a resident in the fullest 
sense of the word. 

But at the same time I am also a stranger and, in some 
fields, a foreigner. I belong to a particular world, one 
that is completely foreign to you. It is a world in which 
I am at one with the Creator. It is a world populated by 
characters unknown to you, with a tradition that you 
do not understand, with spiritual values that seem so 
impractical in your eyes, pragmatic children of Heth. It 
is a world full of altars and sacrifices, a world of Torah, 
of lovingkindness, of sanctity and of purity. 

You live differently, pray differently. Your concep
tion of charity is different from ours, your days of rest 
are so different from ours, and so on. With respect to 
this world we are apart. In these matters I am a stranger 
in your world and you are strangers in mine. Jewish 
burial is one of the elements with respect to which we are 
strangers and foreigners to one another. A Jew dies and 
is buried differently. Hence "give me a possession of a 
burying place with you, that I may bury my dead out of 
my sight" (ib.). A Jew requires a cemetery of his own, a 
Jewish grave. 
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The children of Heth understood full well what he 
meant by "resident", butthey refused to accept the con
cept of (his being) a "stranger" and in all sincerity burst 
out with: "Hear us, my lord, thou art a divine prince 
among us; in the choice of our sepulchres bury thy dead: 
none of us shall withhold from thee his sepulchre, but 
that thou mayest bury thy dead" (ib. v. 6). 

In other words: Abraham, why do you speak of 
strangeness, of separation, of uniqueness, of a special 
graveyard? You are a mighty prince; forget the strange
ness and become a full resident in all senses of the term, 
in life and after death. 

The children of Heth wanted Sarah to be buried in 
their burial ground, so that her burial would symbolize 
total residence, assimilation within Hittite society. But 
Abraham did not become unduly put off, and 
with cordiality but firmness answered: "If you care 
that I should bury my dead out of sight, hear me, and 
entreat for me to Ephron the son of Zahar, that he may 
give me the cave of Machpelah, which he hath, which is 
in the end of his field; for the full price let him give it to 
me in the midst of you, for a possession of a burying
place" (ib. 8-9). Pay heed to my words. I am a stranger 
and a resident. I cannot renounce my obligations to the 
Creator, to the covenant, to my uniqueness. Were you 
to give me all the gold in Ophir and though you call me 
"divine prince", I am in certain respects different from 
you all - a stranger. Burial is one of the matters em
braced by the concept of strangeness. Therefore I ask 
of you that Ephron sell me the cave of Machpelah as a 
possession for a burial place. 

What do we say to the Jew from the West? You are a 
stranger and a resident. You can participate fully in all 
political, cultural and economic activities. You may feel 
yourself a resident at the university, in the laboratory, 
in financial circles, in the press, in Congress -- but this 
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is not all. You possess a world which is entirely your 
own, a world of sanctity and lovingkindness, of Torah, 
of the Sabbath, and of education. Despite your partici
pation in all spheres of social and political life, you must 
remain a stranger, a Jew, living a different life from others. 

What do we say to the State of Israel? The same 
things. "I am a stranger and a resident among you." The 
State of Israel must say to the peoples of the world: 
"I am a resident amongst you" - I belong to the United 
Nations. I participate jointly with all for the sake of 
peace, right and justice in the world. We endeavor to 
contribute to science in all fields. We water the desert, 
carry out agricultural experiments in desolate areas, strive 
to overcome tropical and other diseases. We even offer 
aid to young African countries. In short, we are residents. 
But on the other hand, the State remains, as it were, a 
stranger - a stranger in two senses. Firstly, it is the only 
country that is alone and solitary, a nation apart. There 
are blocks of Catholic countries, Arab-Moslem countries, 
Negro countries, etc. Every country has a sister country. 
The only one that is alone, one nation on .ear.th, "a 
people that dwells alone" (Num. 23,9), is the State of 
Israel. Political isolation renders her a stranger. 

Secondly, the State of Israel isa stranger from another 
point of view. The very idea of a State of Israel, itself 
belongs in the category of strangeness, since from the 
point of view of "resident" the existence of the State of 
Israel is an enigma. Why should Western Jews feel bound 
to a country thousands of miles away from them? We 
cannot deny that anti-semitism has been weakened in 
general in the West and in America in particlar. The 
portals of the academic world are wide open before Jews. 
Limitless opportunities for Jews to expand and advance 
exist in industry and in trade. Even with respect 
to political careers the situation is much improved. 
Never in all our history has there existed as rich a 
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Jewish community as that which exists in America. 
In short, our love for Israel is a paradoxical phenom

enon that it is possible to explain only in terms of 
"the stranger", not in those of "the resident". 

If the .Jew in the diaspora, or even the Jew in Israel, 
were to declare himself a full resident and agree along 
with the children of Heth that "thou art a divine 
prince ... ", that the Jew must entirely cast off 
his uniqueness, since in the modern world the walls be
tween Jew and non-Jew have been removed, and that in 
Eretz Yisrael there must arise a State totally estranged 
from tradition; that mixed marriages should be permitted; 
that anyone can declare himself a "national" Jew with
out recourse to the process of proselytization, that the 
Sabbath should find no public expression, that schools 
should be forbidden to mention the name of the God of 
Israel; that children should be educated without Torah 
and without the yoke of the Kingdom of Heaven; that 
the State is to don the garb of "resident", resident like 
all the countries of the We~t - then the question that 
must be asked is, why do we need the State of Israel!? 

This question is asked by non-Jews (and I mean 
intelligent non-Jews of academic standing, whose 
influence is growing in America). Why do you need a 
State of Israel, a small poor country, an islet in a raging 
Arab sea, weak economically and in an uneasy security 
situation? What do you lack in America? You are a 
"divine prince" in our midst. All positions are open to 
you. The possibilities are limitless. Build your insti
tutions here. Why do you invest hundreds of millions of 
dollars in the plains of the Negev, when but a few miles 
from your settlements and kibbutzim Nasser's legionnaires 
are entrenched and no one knows what tomorrow has in 
store? 

One can understand your forbears, for they fled from 
Czarist pogroms in Russia, from the ghetto and from the 
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Pale of Settlement. But you, why do you support this 
adventure? 

There is only one answer. I am a stranger and a resident 
among you. Eretz Yisrael belongs to the world of 
intimate relations between us and between the God of 
Israel. It is a part of the Jewish mysterium and the hid
den lot of the stranger-resident. In Eretz Yisrael there is 
sanctity, and we long for sanctity, for the Creator whose 
Divine Presence rests upon the stones and sands of the 
desert. 

When one gives a non-Jew an answer like this, and I 
have given it many times, he understands the bond be
tween us and Eretz Yisrael. But when Israeli diplomats 
come and attempt to justify the existence of the State 
of Israel on the basis of "a garden of sculptures" or 
"Habimah" (which was an artistic failure in New York), 
or by the old tale that in Eretz Yisrael we shall become 
a scientific "light to the nations", for from Zion shall 
science come forth - the non-Jew laughs. Do not delude 
yourselves that in Eretz Yisrael we shall become scien
tific giants. This is a bitter mistake. Of course you have a 
great university in Jerusalem, but there are many like it 
in America. In any case, a single genius no longer fills 
the same role as in former times, as when Copernicus, 
Galileo, Newton and others brought about scientific 
revolutions. Scientific advance today is almost complete
ly streamlined in laboratories and results from collec
tive research. Not the individual but the whole team of 
scientists makes the most important discoveries. Scien
tific research is very dependent upon financial resources. 
America will always command more such resources than 
Israel. 

The conclusion is, therefore, that talk of being a 
scientific "light to the nations" is not a vision but foolish 
deception which in no way justifies the tremendous 
sacrifices that Am Yisrael makes for Eretz Yisrael. 
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But I want to turn your attention to a further fact, 
and I want you to understand me properly and not 
distort my words. There has always existed a hatred of 
the Jew amongst the peoples of the world. Whoever was 
in power, Esau or Ishmael, Christians or Moslems, they 
pursued us. Nonetheless, in the history of Jewish 
persecution the Moslems were always relatively better 
than the Christians. We do not find tragedies such as 
the Jewish martyrology at the time of the Crusades, the 
Spanish Inquisition, or the Chmelnicky massacres, in the 
annals ot our communities in Islamic lands. 

The position has now been radically reversed. While 
among the Christians one hears voices of soul searching, 
tens of millions of Moslems, in particular Arabs, have 
become Amalekites and Nazis who have engraved 
on their banner the call: "Come, let us cut them off 
from being a nation; that the name of Israel may be 
no more a remembrance" (Ps. 83,5) - far be it. It is 
unnecessary to dilate on this; we all know the facts. ~ 

What has brought about the wave of hatred that has,~ 
engulfed the Moslem world? We all know that the major } ;i. 
reason is the founding of the State of Israel. Let us be 
honest and frank. If the State of Israel is a part of the 
Divine covenant with Abraham, part of the mysterious 
lot of "I am a stranger and resident among you," if the 
State of Israel will be a link in the golden chain of Jewish 
tradition, if it paves the way for the "end of days" - then 
all the sacrifices are worthwhile, all the altars that we 
have built to found the State are sacred and precious. 
"And he built there ,an altar and called on the name of 
the Lord." But if the State of Israel will become a] 
secular kingdom, without Torah, without sanctity, 
without the Sabbath, without Jewish education, without 
family purity, a state in which Jewish uniqueness will 
be erased, then the price we are paying for her in blood 
and tears is too heavy. 

11 
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In general, then, as already indicated, if the State 
casts off the manifesto "I am a stranger and a resident 
among you" and is satisfied with the phrase "I am a 
resident", I cannot explain its importance - neither 
to non-Jews nor to Jews. As residents we can live 
well enough in galuth. Jewish sovereignty is a great 
matter when it is bound up with sanctity - if there 
is sanctity and statehood. But the rule of government 
of "flesh and blood" solely for the sake of rule 
sovereignty for the sake of having a Prime Minister: 
or even for the sake of religious ministers in the 
government, has no value whatsoever. 

"A stranger and a resident" - this sums up the 
content of our political worldview; and "male and 
female created He them" is the source of the faith 
that we shall succeed in our task. Only with the book 
can we continue with our work into the future - both 
in Eretz Yisrael and in the Golah. 

5 Soul Searching 

At this point there arises a question that demands an 
answer. If all this is true, how is it that this Mizrachi 
ideology has not penetrated the religious intellectual 
community that is fast growing and spreading in Amer
ica? Why do we fail to attract the young people whom 
we want to see as members of the Mizrachi? 

A new generation of modern religious Jews has arisen 
in America. Thousands of young people with academic 
education are meticulous about both "light" and "grave" 
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mitzvoth, are Jewishly knowledgeable and versed in the 
Torah. Their education is the product of the ideology 
expressed in "a stranger and a resident" of which 
the Mizrachi has been in the vanguard for many 
years. Why do they not belong to the Mizrachi 
organization? 

If the Mizrachi would succeed in drawing these circles 
into our sphere of activity, it would be the largest move
ment in Jewish America. They live by the book and 
their worldview, as noted, is grounded in the paradoxical 
phrase "a stranger and a resident". 

I know you wi 11 answer that this is not the fault 
of the Mizrachi but of the young people themselves who 
lack a feeling of responsibility for the community, are 
religious egotists. "righteous people wrapping themselves 
in fur coats", etc. I will not argue the point. Perhaps 
those who so argue are justified. But I wi 11 put another 
question to you. Israel has just now concluded an 
election struggle. The religious parties on the one 
side, and the Alignment on the other, spoke very openly. 

Moshe Shapiro clearly affirmed that a vote for a secular 
party undercuts the tree upon which we are all sitting. 
Nor was the Alignment any more reticent but spoke 
openly of "the religious serpents who spread their poi
son", and called upon the population to support their 
candidates who would "free" the secularists from "sub
jection" to the religious inquisition. In other words, 
both fronts agreed that a vote for the Alignment was a 
vote against religion. 

How did the population respond? I am not a political 
expert, but I am able to analyze a talmudic passage not 
too badly, and so I will try to analyze the election results. 
In my opinion, the population agreed with the parties 
who attacked religious Jews in the most vilifying manner. 
We ought not to forget that the Alignment, together 
with Ben Gurion's group, received almost fifty five seats. 
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(Do not worry, they will yet make up and drink "lechay
im" together.) What did the religious parties achieve? 

A week ago, an Agudah party worker appeared at a 
conference in Fallsburg. According to the report in the 
press, he excitedly reported that all the Roshei Yeshiva 
had joined the struggle. With admiration he related 
how one Gadol had enjoined his students not to listen 
to parents who told them to vote for any other religious 
party, since this was in the category of "If his father said 
to him: 'Desecrate the Sabbath ... ' " Well, it is not 
worth arguing about the erudition and the comparison 
with desecration of the Sabbath. It is however true that 
all the Roshei Yeshiva and almost all the Admorim 
signed a fiery proclamation demanding of Jews in the 
name of the Torah that they vote for the Agudah. 
Yeshiva students devoted themselves enthusiastically 
to the election campaign. In short, it was possible to 
think that the Agudah would receive at least sixty-one 
seats. On the morrow, when I opened the newspaper, 
I saw that they had, with difficulty, won four seats! 

It is worthwhile remembering that one of their Knes
set members is a scion of one of the old established 
Jerusalem families, and many of the inhabitants of Jeru
salem would have in anyeventvotedforhim. In addition 
to this, one must take the votes of the Ger and other 
Chassidim, Benei Yeshiva and party members into 
account. But what of the tens of thousands of people 
who observe mitzvoth to whom the proclamation was 
directed? They neither moved nor stirred. 

It is interesting to note that the Olam Hazeh list -
whose editor claims that the laws of libel are specif
ically directed against him and that the government 
wants to put him behind bars because, like dibbuks of 
former times, he publicizes the sins of others - succeeded 
without proclamations from Geonim and Admorim in 
drawing sufficient votes for almost two seats. (By a 
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small margin the second seat went to the Alignment.) 
The Agudah, with its Da'ath Torah, achieved four seats 
with difficulty, and Poalei Agudah, bearing aloft its 
standard of "clean hands and a pure heart," with its 
Shemitah Institute and its religious pioneering, received 
just about two seats. What of our own party? They 
organized the Bnei Akiva, and Rabbi Neria devoted 
himself to the struggle and spoke of the revolution 
brought about by the knitted skullcap. We detailed all 
of our achievements, and they are truly impressive: 
kashruth in the army, the Chief Rabbinate, marriage and 
divorce, governmentreligious education, the yeshivot of 
Bnei Akiva, and in the end the result was eleven seats. It is 
true that we lost the twelfth seat by only a few votes, but 
the question is, ought we feel satisfied or disappointed? 

The answer depends upon the point of view from which 
we analyze the results. If we employ the moral lesson of 
"and the earth below", that in earthly matters one should 
always look downwards and remember that it could have 
been worse, then we may show enthusiasm over the 
results. We could have ended up with "an eye and a 
tooth'~ Hence we may conclude that eleven seats is almost 
eleven stars, eleven stars in the heaven of Eretz Yisrael. 

But if we approach the election through the eyes of 
"in the heaven above", that in spiritual religious matters 
one cannot be satisfied, but one must look upwards and 
think that it could have been better, then the result of 
eleven seats poses the question: "Who knows eleven? ... " 
Everyone is asking, what happened to the religious masses? 
We may give two answers to this question. First, and 
simply, there is no such thing as "the religious masses". 
Almost eighty-seven percent of the voters are not reli
gious Jews, so that when the question was put clearly 
and unequivocally, "write ye on the horn of the bull 
that you have no part in the God of Israel" (Jer. Hag.) -
eighty-seven percent agreed. 
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Secondly, the religious masses have no faith in the 
religious parties. Let us examine both answers a little 
more in depth. 

You all understand full well that the first answer is 
incorrect. First, it is difficult to believe that "the 
remnant of Israel would act wickedly", that such a huge 
majority has sundered its bonds with the tradition of our 
ancestors. Second, the numbers are also inexact. You 
say that almost forty per cent of the children in the 
country are being educated in religious schools, govern
ment religious or the independent educational stream. 
Parents who, of their own free will, send their children to 
these schools are not, far be it, sinners in Israel. They 
do have a connection with the God of Israel. No one 
forces them to give their children a religious education. 
Where were they on "the day of judgment?" - You might 
answer that many of them are primitive and at sea in the 
political arena. AMapainikputson a skullcap, dances with 
a Sepher Torah, and Jews clap and give him their votes. 
No, my friends! The Israeli used his vote very intelligently 
with respect to the argument between Ben Gurion and 
Eshkol, and the motto "David son of Jessee" was of no 
avail. Why then should he suddenly lose his mind when 
the subject affects the division between the sacred and 
the secular? 

Let them tell me no stories that the fault lies with the 
internal struggles between the religious parties themselves 
and if they had formed a religious front the geulah 
would have arrived. Nonsense! The fact is that in Tel 
Aviv there was a religious front in the Municipal elections 
and it drew less votes than did the three religious parties 
for their national lists when they appeared separately. 
Make no mistake, I want to stress that I supported the 
idea of a religious front, and that in my opinion the 
arguments against one are not valid. But it is not correct 
to lay all the blame on the lack of a religious front. 
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The real reason is the second one. The religious 
voter has no faith in the religious parties. Not in the 
Agudah, which alleges that a religious front with Moshe 
Shapiro and Warhaftig and with Mizrachists (who put on 
tefillin and wear tzitzith, observe the Sabbath, study 
Talmud and defend that which is sacred to Israel), is 
totally forbidden; but to vote, for the representative of 
Rafi, who, as Mayor of the holy city, conceived the 
garden of sculptures in Jerusalem, is in accord with the 
Torah. Not in Poalei Agudah with its pioneering 
ideology; and not, to our great sorrow, in our own 
movement. They do not believe that we are the true 
agents of God, with but one aim before us, to elevate the 
esteem of Torah. They suspect us of egotistical inten
tions, of seeking power and of using religious sentiments 
to further self-interest. The religious voter is very 
doubtful about us and he has no faith in our sincerity or 
honesty. Why? For two reasons. One is the vituperous 
propaganda against the religious community. In Israel, 
believe me, .some of the articles could well have apeared 
in the poisonous publications of the neo-Nazis. The old 
rule that "slander may fail to make its mark, but leaves 
an imprint" is once again confirmed. 

Perhaps there is another reason. On the verse: "And 
behold angels of God were ascending and descending it" 
(Gen. 28, 12), the Talmud (Hull. 91 b) says: "ascending 
and looking at the portrait above and descending and 
looking at the portrait below", regarding which Rashi 
comments: "The face of the man among the four 
Chayyoth (Ezek. chap. 1) bears the likeness of Jacob." 

In other words, the Jew has a profile above, the ideal 
profile of the patriarch-Israel as it ought to appear, and 
the real profile, as it is below, upon the stones from which 
his path is paved. The angels always want to see if the 
profile upon the Throne of Glory fits the personality 
below. Obviously, with respect to our father Jacob, the 
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angels were convinced that the earthly copy truly reflect
ed the heavenly original. But with other Jews the angels 
are often faced with enormous discrepancies between 
the profile above and the one below. It seems that of 
late, during the election campaign, the angels compared 
the profiles above, the ideal profiles of Jewish party 
workers that are engraved on the Throne of Glory, with 
the profiles below, the real profiles in the Knesset, and 
met with grave questions. Now if only the angels were 
so engaged, it would not be so bad - the angels have no 
voting rights in Israel, neither do they have press coverage. 
The trouble is that the Israeli Jew, the voter, did the 
same thing as the angels did; he set up a ladder and 
became an ascender and descender. 

He looked at the profile of the religious leader on the 
Throne of Glory, at the ideal profile drawn by his 
imagination, and at the real-life profile speaking from 
the rostrum of the Knesset, negotiating with Eshkol 
and coming to terms with the "stones of the place" -
with the cold, hard facts. 

Apparently, the comparison between the two was not 
in our favor. The discrepancy was too wide and so .he 
voted against us. And if you ask, what about the profile 
of the Mapai member of the Knesset - does his profile 
below tally with that on high? Why did the voter, who 
is the one who ascends and descends the ladder, vote for 
him? The answer is simple. The religious voter thinks 
that secular leaders do not have a profile above so there 
was no basis upon which he could make a comparison. 
The voter does not see contradictions in the behavior 
of the non-religious Knesset member, while when it 
comes to Benei Torah, Jews of faith, he always compares 
the two profiles, the one above with the one below. 

Are you surprised? This is explicitly mentioned by 
the Talmud (Yoma 86a). "What isconsidered profaning 
the Divine Name? Said Rav: 'For example, if I were to 
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take meat from the butcher and not pay immediately.' " 
For others it is permitted, for us it is forbidden! What is 
missing from our profile below? How does it differ 
from the one above? In one respect. The profile 
above holds a book in its arms, and on the frontispiece, 
engraved in golden letters, are the words: "This is the 
book of the generations of man; in the image of God He 
created him; male and female created He them." In 
other words, the image is as the image of God, as it were, 
at Sinai, where He appeared as a Sage instructing children. 
It is the image of a master, a teacher, a creator of worlds, 
emitting influence, building bridges of love and of the 
fear of Heaven over the chasm that separates the religious 
from the non-religious Jew, striving to spread Torah and 
knowledge of God, and through ramified educational 
activity to bring close the Jew who has moved far from 
his Creator. 

What of our earthly portrait? How do we appear to 
the religious voter? It is not important whether his 
impressionsarecorrector not. What is important is what 
he thinks. He sees us as politicians waving the sword, 
seeking to proselyze the entire country by means of the 
Knesset and by means of a variety of agreements with 
Mapai, which promises today, and tomorrow - when cir
cumstances change (and they have already changed) -
ignore all of its promises. Since the voter does not see us 
with the book but only with the sword, we arouse his 
fear, and fear causes hatred. 

I am not a religious liberal and I do not become excited 
by the words "religious coercion." It is sometimes 
necessary to employ the sword in politics, in administra
tion. Even with respect to the Kingdom of Heaven we 
pray: "And so put Thy fear, 0 Lord our God, upon all 
Thy works, and Thy dread upon all that Thou hast 
created." But this is only when fear is a temporary ex
pedient leading to awesome respect and love, as the 

,. 
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prayer continues: "And all works shall fear Thee, and 
all creatures shall bow down before Thee, and they will 
all form one band to do Thy will with a perfect heart." 

However, it has to be employed with refinement, 
sensibly and tactfully, without hysteria. When one exag
gerates, the sword and the fear lead to the reverse situa
tion - 'and all works shall hate thee, and there will flee 
from thee all creatures, and they will all form one band 
to oppose us with a pe~fect heart'. In such a case the 
sword becomes a dangerous weapon and of this the Tal
mud says (A.E. 17b): "If the sword then not the book, 
and if the book then not the sword." 

I am doubtful whether all our law-making achievements 
will last. Already the Alignment rules the Knesset 
(Rafi's ten votes are also Mapai votes). I only hope that 
Mapai itself will not dismantle the existing institutions, 
but if it does not do so it will not be because it is afraid 
of us. 

In general, my friends, Onkelos' translation - "great 
man" - has succeeded in Israel more than Rashi's more 
literal explanation of "creator of worlds". We have 
become more a political party than an ideological move
ment,more "greatones,discerning of good and evil", than 
creators of worlds. We have become intensely practical. 
ministerial portfolios overshadow the book. We are very 
adept at political negotiation with Mapai and with Rafi. 
In Jerusalem we give the (mayoral) office to the originator 
of "the garden of sculptures" - Rafi's representative - to 
show Eshkol and his Mapai that in spite of all their 
success they need us, at least in the different cities, 
when it comes to choosing mayors. Truly shrewd - in 
fact, "great men cleverly deciding between good and 
evil"! 

I do not say that it is forbidden to play the part of 
the great ones. Far be it! The Torah permitted personal 
and public aspiration to success. "One should plough at 
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the time of ploughing, sow at the time of sowing and 
reap at the time of reaping." It is necessary and permitted 
to engage in ordinary affairs. But, granted such permis
sion, it yet does not transform the permitted ploughing 
into a ploughing of mitzvah, or every harvest into one of 
mitzvah. The entire field remains secular so that one 
should limit oneself as far as possible. 

For this reason we ask our colleagues in Israel to 
gradually put the sword into a corner and to publicly 
expose the book, to devote more attention to their 
task as creators of worlds than to their stance as great 
men, and that they aspire to be the teachers, and not 
the rulers, of the population. 

6 These Are the 
Generations of Isaac 
Son of Abraham 

On the verse: "Who would have said unto Abraham, that 
Sarah should give children suck" (Gen. 21, 7), Rashi 
comments: "Children is plural. On the day of the feast, 
princesses brought their children with them and Sarah 
gave them suck. For they were saying: Sarah did not 
give birth, she but brought in a foundling from the 
marketplace." 

On the verse: "And these are the generations of Isaac, 
Abraham's son;Abraham begot Isaac" (ib. 25, 19), Rashi 
again tells us "because the scoffers of the time said that 
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Sarah became pregnant from Abimelech, for she had 
been many years with Abraham and not become pregnant 
from him. What did God do? He fashioned Isaac's face 
in the likeness of Abraham, and all bore witness that 
Abraham begot Isaac." 

I never understood why Rashi and the Sages bother 
with the malicious gossip and venomous evil talk spread 
by idlers about Abraham and Sarah. The verse itself, 
which is so terse with respect to matters that are of the 
essence of Torah, adds words in order to refute the 
slander. Something must lie behind this. 

Rashi says that Abraham's opponents used two kinds 
of evil talk. Regarding the first verse he says that they 
claimed Isaac was a foundling, an adopted child, because 
neither Abraham nor Sarah were able to have children. 
Both were sterile and their lot was to remain childless. 
Regarding the second verse, Rashi reports a different 
slander on the part of the scoffers of the time (vis-a-vis 
the first verse he does not call them "scoffers of the 
time"; just: "they were saying") - they said that Sarah 
conceived through Abimelech, so that Isaac was indeed 
Sarah's son but Abraham was not his father. 

The difference between the two kinds of slander is 
clear. The former, though maliciously false and veno
mous, was not absurd. It was logical - falsehood can 
sometimes be logical. Abraham was old, Sarah was old. 
It is unnatural for people of their advanced age to have 
children. Did not Sarah herself exclaim: "After I am 
waxed old shall I have pleasure, my lord being old also?" 
(Gen. 28,12). The people who thought up this charge 
did not believe in miracles and sought to explain every
thing naturally, so that the explanation of "a foundling" 
was quite logical. Rashi does not therefore call them 
scoffers. He merely says: "for they were saying." 

The second slander was not only malicious but also 
absurd and full of contradictions, plain nonsense. 
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Everyone was well aware that Abraham could have 
children - Ishmael was his son by Hagar. The fault lay 
with Sarah, as the verse says: "And Sarai was barren; 
she had no child" (ib. 11, 30). Secondly, at a certain 
age it is more difficult for a woman than for a man to 
have children. If it was possible for Sarah to be the 
mother of Isaac, it was certainly possible for Abraham 
to be his father. Such evil talk was merely scoffing and 
stupidity, hence Rashi calls those who spread it not 
only liars but demented. Our enemies spread these two 
kinds of slander and evil talk not only in Abraham's 
day. Throughout our history they have disseminated 
it against the eternal Abraham and the eternal Sarah 
who symbolize Judaism. 

What does Abraham's personality symbolize in 
Judaism? Divine discipline, the strict Shulchan Aruch, 
the rigid halachoth and laws that oblige one to perform 
certain acts and to refrain from others. Abraham 
symbolizes the laws of the Sabbath, with its thirty-nine 
classes of forbidden work; the laws of marriage and 
divorce with their inflexible details; the laws of family 
purity, of forbidden foods, and so on. Abraham repre
sents the concept of total submissiveness to the Creator, 
even when observance of mitzvoth is difficult and 
bound up with suffering. Abraham informed the world 
of the concept of accepting the yoke of the Kingdom of 
Heaven; that God demands of man that he do righteous
ness and justice and that His injunction is absolute, that 
man cannot free himself from it. "For I have known 
him, to the end that he may command his children and 
his household after him, that they may keep the way of 
the Lord, to do righteousness and justice" (Gen. 18, 19). 

What aspect of Judaism is represented by Sarah? The 
great love of the Jew for the Creator and the great happi
ness that he finds in being close to Him. Judaism is not 
only strict discipline, but also a song of songs 
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proclaiming: "I am to my beloved and my beloved is to 
me." Judaism expresses itself not only in deeds but also 
by experiences. Judaism embraces not only "do" and 
"do not do", forbidden and permitted, liable and free, 
impure and pure; but also grand and tender feelings, deep 
concepts, longings and eternal aspirations. It comprises 
spiritual values arid captivating visions. Judaism expresses 
itself not only by means of bodily service but also by 
service of the heart, by loving kindness and splendor, 
eternity and grandeur, holiness and kingship. 

There were times when our adversaries did not wish 
to know either of Abraham or of Sarah. They 
thought that the secular world is unable to submit to 
the Divine discipline of Abraham nor find gratification 
in the grandeur of Sarah's religious experience. They 
claimed that these brought themselves a foundling from 
the marketplace, that both Abraham and Sarah will 
remain childless since, within the context of modern life, 
there is no place either for Abraham's Shulchan Aruch 
or Sarah's service of the heart; that the young generation 
is not their child, despite the great party that Abraham 
made for Isaac; that both of them, Abraham as well as 
Sarah, delude themselves if they think that they can 
hand over anything to Isaac. Thus claimed the Hellenizers 
during the period of the second Temple, this was what 
Jewish agnostics said after them, and this was the claim 
of Jewish socialists at the turn of the present century. 
They thrust everything aside, they wanted to eradicate 
everything and to forget everything. But times have 
changed. Modern man, despite his enormous techno
logical victories, feels that he is alone, suffering from 
boredom, a feeling of frustration and defeatism. He is 
beginning to sense that without God life is gloomy, 
without aim and without content, and he is beginning 
to look for a way back to the Master of the worlds. The 
modern secular Jew is experiencing a similar crisis and 
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he is also suffering from nostalgia and longing for the 
God of Israel. 

But in what manner does he want to return to the 
God of Israel? Does he want to accept the heritage of 
Abraham and Sarah? Does he want to submit to the 
will of God and find happiness in being close to Him? Is 
he ready for such thoughts of repentance, or does he 
want to try and be clever and enjoy the beauty and 
wonder that Judaism can bestow upon man, while at 
the same time turning a blind eye to the halachic discip
line of the permitted and the forbidden? 

It seems to me that many wish to use this method. 
They want to deny the fatherhood of Abraham, since 
Abraham demands firm discipline and selflessness, and 
cleave to Sarah as the mother because she represents 
tenderness, sentimentalism, exalted spirituality, 
intimacy and meaning in Judaism. They are ready to 
accept the ascent of the soul, to feel the "spare soul" 
on the Sabbath, but not the observance of the laws of 
the Sabbath concerning the thirty-nine forbidden 
categories of work. They want to bring in the festivity, 
the fervor and the beauty of the mitzvoth, but they are 
not ready or prepared to keep "the laws, the statutes 
and the judgments". They claim that "Sarah conceived 
from Abimelech". Judaism is a system of spiritual 
values, of subjective experiences, of grand festivals, of 
goodness and of righteousness - that is what the 
modern Jew needs. Ritual Judaism, as they call it, that 
forbids a divorcee to marry a priest (Cohen), that 
forbids kindling fire on the Sabbath, mixing meat and 
milk and so on, is inappropriate for a social framework 
grounded in scientific orientation and technological 
advance. They thrust aside, but they want to be close to 
Sarah. 

The voices of the scoffers are often heard in Eretz 
Yisrael and here in America. Thev are "scoffers" be-
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cause their entire program is a mockery. The Jewish soul 
needs both Abraham and Sarah. It must submit and 
find happiness in submission. It must humble itself 
before strict discipline and in obedience discover self
justification and self-realization. Of course there is 
much beauty in Judaism, much heart, much greatness 
and depth. But above all else, Judaism is a way of life, 
of self-control and self-discipline. Either one accepts 
them both, Abraham as father and Sarah as mother, or, 
far be it, one denies them both, and such a step leads to 
man's total defeat as a spiritual creation. To separate 
between Abraham and Sarah is absurd, is a mockery. 

In our book, which we seek to impart to the people 
of Israel, there is a third verse: "and the souls they made 
in Haran." It is complete Judaism, of discipline and 
romanticism, of awe and love, of submission and joy, of 
Abraham and Sarah. 

lecture 3 
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