MAHARAL TIFERET YISRAEL
INTRODUCTION 
[Torah is an object; human beings are subject to error regarding Torah; but Torah is open to all; engaging Torah is prior to understanding and truth. Torah sustains Israel. Land of Israel destroyed because Israel did not bless Torah --not because of idolatry, sexual immorality, and bloodshed. Blessing Torah would have sustained Torah in Israel, attaching Israel to God. Without a blessing, love of Torah can displace love of God. Torah is perfect; through it, a person also becomes perfect. When one is perfect, they are entirely with God. Jacob’s image is engraved on Throne of God. Torah is perfect, through it, a person also becomes perfect. When one is perfect, they are entirely with the Blessed God]

CHAPTER ONE 
[The World: the created world of interconnected, living creatures, and the defective, imperfect human being, the perfection of whom requires action; divine actions (mitzvot) and Israel are separate and beyond nature]
CHAPTER TWO
[The human: the perfection of the person, mitzvot of Torah belong to the 8th level and are therefore higher than nature, i.e. the 7 days of creation. Human actions more beautiful than actions of God. Perfection of the human through divine actions—mitzvot—brings the human creature above nature]

CHAPTER THREE
[The Human: a person has a divine soul, but the perfection of the human creature is not actual; human perfection is only potential; it has to be activated; potential is made actual through divine actions. The soul (nefesh) is the king’s daughter; yearns for perfection, which depends upon Torah]. 

CHAPTER FOUR
[The Human: the human remains in potential, incomplete, subject to existence and decay. The human person stands in opposition to nature, reverses nature, deviates from the natural order of things. The negative mitzvot correspond to the days of the solar year and preserve the natural order basic to the person; the positive mitzvot deviate from the order and perfect the human. The human form --with all its organs corresponding to the positive mitzvot-- is created in the image of God]
CHAPTER FIVE
[Multitude of mitzvot is for the merit of klal Yisrael who are uniquely prepared to observe many commandments]
CHAPTER SIX
[Mitzvot: purpose of mitzvot is not ethics, ethical middot, but decree, the decree of a king against the will of the subject. God decrees the good on us by way of judgment, not mercy, for the good of the human person against their will. There is no necessitating/obligating reason for mitzvot]

CHAPTER SEVEN
[Torah: Mitzvot are aligned with the human form. Purpose of every single positive mitzvah is the actualization of the human soul. If the human being did not bring forth the act of the commandments into actuality, they would remain in potential, ingrained in matter, and decay]

CHAPTER EIGHT 
[Purpose of mitzvot--ta’amei ha’mitzvot: no reason for the commandments. Mitzvot are not magical; they are unnatural, without reason; just a decree. Torah reflects divine order, mitzvah the divine intellect. Mitzvot draw the person out of nature to cleave to the Blessed Name.]
CHAPTER NINE
[Against Philosophy:  The person can, in fact, cleave to God by means of physical action –as opposed to intellect. Human actions are not natural. Mitzvot reflect divine intellect, action, and order performed through the body.  Performing physical mitzvot is imitatio dei. This connection is possible because the divine soul in the human which performs intellectual actions above nature is an emanation from God, in the image of God]


CHAPTER TEN
[Against Philosophy: Torah and halakhic minutiae are the medium by which the human person cleaves to God. Wisdom alone without fear of heaven does not connect the person to God; wisdom is just a preparation]

CHAPTER ELEVEN
[Against Philosophy: Knowledge of the heavenly spheres does not cleave a person to God; heavens and those who study them as their wisdom have no yosher, i.e. uprightness, integrity, balance, because the heavens don’t cleave to God; Torah doesn’t deal with essence of physical things, but with divine decrees and human actions. Torah is light]  

CHAPTER TWELVE

[Against Philosophy: According to philosophy, eternal success hinges on the knowledge of created beings. Philosophers rank the human below heavenly spheres and angels. In contrast, the sages place Israel as the essence of Creation. Torah is perfect form, i.e. the Torah of “man” in the image of God, the form of perfect “man” and perfect world]

CHAPTER THIRTEEN
[Torah is crown and garment. Torah only appears to concern itself with low, physical, mundane, trivial matters, inside of which is the spirit of God, a holy soul or light hewn from beneath the Throne of Glory. Physical commandments and Torah stories are garments in the world. The study Torah and Talmud shines and protects; tie them to heart and make a crown]

CHAPTER FOURTEEN
[Mitzvah and Torah: Mitzvah is a lamp, a guide, but one which sin can extinguish. Mitzvah has connection to materiality, depends on body and time. In contrast, Torah is Light guides the way and protects and saves from harm, from the crossroads of the dark world and death. Torah refines the person, taking the person out of nature and shows the way of separation, in which one stands before God to cleave to Him]

CHAPTER FIFTEEN
[World to Come; denied to those who reject resurrection, which is life itself. Torah is from Heaven, Epicureans deny separate level and throw off the yoke of Heaven. They attach to things and matters that have no reality]


CHAPTER SIXTEEN
[Against Philosophy: Torah is from Heaven. Human intellect is only potential and subject to chance, but the order of world falls under principle of necessity/decree from Heaven. If the Torah were not from heaven, human completeness would depend on intellect, and this is impossible because intellect is only potential. Decree is worked into order of Creation and creation of the human person, i.e. emergence of the human from a dead golem to a living life form]

CHAPTER SEVENTEEN
[Torah was not given in its entirety at the beginning of Creation or to Abraham, Isaac, or Jacob. Because they were only individuals. Torah, which doesn’t change, is given to the collective totality of Israel, which endures as a collective klal when Israel becomes a nation]

CHAPTER EIGHTEEN
[Torah from Heaven: Torah of Moses is absolute truth. Doubts re: Torah from Heaven are clarified with complete clarity by the destruction of Korah. Sanctity of God is separate from all existents, and that’s the root of divine judgment over the people. Torah is necessary existence; Gehenna is complete non-existence] 


CHAPTER NINETEEN 
[Circumcision and Divine Image: Even though Torah is for the entire community of Israel, God commands Abraham re: circumcision, and Jacob re: the sciatic nerve. There was no union and connection between God and the world until Abraham came because the material nature was separating and blocking the connection between the Holy One and the world]

CHAPTER TWENTY
[Kindness: Abraham’s wisdom and kindness make him uniquely able to observe entire Torah, the essence of which is to establish kindness and then complete goodness in world. Torah is white fire, and black fire. White fire is pure Torah of Kindness (i.e. for its own sake and God’s sake, not for material or social purposes). Black fire is manifest Torah of Truth. Abraham manifests Torah of Kindness. Torah of Truth (the attribute of Jacob) cannot subsist in this world of lies] 


CHAPTER TWENTY-ONE
[Revelation and Prophecy: Moses is separate and elevated above others, is uniquely suited and prepared to receive Torah which is supreme and separate. But there is no king without a people. Torah is given to klal Yirael, not to an individual. Difference between prophecy of Moses and gentile prophets, e.g. Bilaam. Prophecy of Moses is face-to-face and clear]


CHAPTER TWENTY-TWO
[Against Korah. Just as the Throne of Glory is separate, holiness is separate. Moses is distinct from Israel in rank and stature, receives Torah, and brings it to the whole community]

CHAPTER TWENTY-THREE
[Why Moses? Torah is completely simple intellect; does not belong in world which is a compound, not with primordial being, because absence clings to beings, and not in hell, which is the negation of existence]

CHAPTER TWENTY-FOUR
[Angels ask what Moses is doing in their company and Torah is given to a human being. [Note above, angels serve nature] Angels are separate from God. Human beings have a special place under the throne of God. Their [image] is attached to the throne of God. Torah is in the image of {man}. Divine intellect requires physical vessel to receive it. The human body is a vessel that receives the divine image. Moses is the center of the order, the point of connection.]

CHAPTER TWENTY-FIVE
[Perfection of world does not come about by chance; 3 months marks a period of complete separation from a prior condition. Torah is perfect balm or medicine. No need to detach Torah from Evil Inclination/Yetzer. Torah, which encompasses everything, is the antidote to the Evil Yetzer. Counting of Omer and drawing closer to Sinai, intellectual apprehension]
CHAPTER TWENTY-SIX
[Torah given in the wilderness; not by chance. Torah and mitzvot not natural. They are separate from materiality and from  the human]

CHAPTER TWENTY-SEVEN
[Time of Revelation at Sinai and Shavuot]
CHAPTER TWENTY-EIGHT
[Revelation and gender and connection and covenant. Women were addressed first because they are at lower level, more material and prone to reception [sic]. Thru material base, Israel receives perfect connection (חבור) with God. Guard the covenant so that the connection is not nullified by sins related to the soul.]
CHAPTER TWENTY-NINE
[Reason: “Na’aseh v’Nishma” is the secret of the angels; action is primary; in their very creation, the essence of Israel is to serve God through action. 2 crowns: soul/action and reason. When Israel said “we will do” before “we will listen,” they declared, “We will act immediately, without reason dictating whether or not to act.” This releases reason from being bound by the physical body] 
CHAPTER THIRTY
[Voices and lightnings and cloud at Sinai: a new thing became reality — the Torah, which is the separate intellect enter the physical world. A corresponding change follows: the completion of existence, the coming together of opposites by God, the completion of the world.]
CHAPTER THIRTY-ONE
[Wonders of the divine voice “like a hammer that breaks the rock.” Divine word splits into 70, a collective number. From one, a multiplicity that unites]
CHAPTER THIRTY-TWO
[God puts Israel under the mountain: the entire world depends on Torah. It is not fitting that Israel accepted it of their own free will because then they could have rejected it. The completion of the world would depend upon a contingent thing, not necessity. Because necessary, Israel can’t nullify Torah and God can’t leave Israel]
CHAPTER THIRTY-THREE
[Anthropomorphism and Names. God reveals Himself [sic] to human beings relative to the human capacity to grasp and name things. The human person names animals and himself, and names God in relation to the human]
CHAPTER THIRTY-FOUR
[10 Commandments were said in one utterance. Torah is the order of the world, and every order connects one thing with another, until everything becomes one. But God creates world with letter “bet” which is the beginning of multiplicity]
CHAPTER THIRTY-FIVE
[10 Commandments  vs. the other mitzvot: Covenant and connection apply to the Ten Commandments. The other commandments apply to the perfection of the human being. The writing on the tablets shattered because they were not fit for this world. When Israel received the first tablets they were like angels, gods]

CHAPTER THIRTY-SIX
[10 Commandments; order of in a vertical hierarchy --and the sinner who rejects these principles]

CHAPTER THIRTY-SEVEN
[First Commandment: One cannot cast off His yoke as with a human king. Israel accepts decrees on basis of their accepting divine kingship. Israel separate from degradation of matter. The God of Israel, their God, is eternal and unchanging. Anochi signals distant origin and cause, that the essence of the Torah is the essence of the divine order ordered by God; potential and then made actual at Sinai]

CHAPTER THIRTY-EIGHT
[Second Commandment: only God has true existence; other gods are other than the true God. The true God is the one who kills and revives, but idol worship has no substance at all being gods that people made.] 
CHAPTER THIRTY-NINE
[3rd Commandment: Don’t take God’s name in vain]

CHAPTER FORTY
[4th Commandment: Shabbat; seventh day is the day of rest, corresponds to the center, which does not relate to the physical; the form was impressed upon the receiver on the seventh day; the completion of the world as a whole, in which its form was acquired, is not related to time at all. Shabbat connects the world to God, receives light and radiance. Israel-Shabbat-God are One and testify-connect-partner to each other] 

CHAPTER FORTY-ONE
[5th commandment: honor father and mother who, with God, are the cause of the person; the mitzvah is dictated by reason and attribute strict judgment; Esau’s devotion to Isaac; sustains the cause of existence sustains existence which is inherently good and requites goodness in return]
CHAPTER FORTY-TWO
[6th Commandment and last 5 commandments in general: don’t murder; against destroying or annihilating completely]

CHAPTER FORTY-THREE
[Differences between the 10 Commandments in Exodus 20:2–14) and in Deuteronomy 5:6-18. The difference is that rest of Torah was given by the giver {God} to the receiver {Moses}, while Deuteronomy was given by the receiver, i.e. Moses. Deuteronomy makes additions meant to clarify the reception, closer to and according to the receiver]


CHAPTER FORTY-FOUR
[“Remember” and “Observe” Shabbat in Exodus and Deuteronomy, respectively. Remember alludes to greatness of Shabbat: the creation and completion of the world in Israel]


CHAPTER FORTY-FIVE
CHAPTER FORTY-SIX
[Idolatry-images-[art]; images of cherubim in the Temple; ordinances illumine the greatness of Torah; Tabernacle: At issue is domain and greatness of Torah. God’s relation with creaturely-terrestrial existents. Forms associated with God in prophetic vision remain in God’s domain. To reproduce them in an image brings them into human domain and alienates them from their divine source. Torah is compared to silver and gold, fields and vineyards with revealed and hidden aspects. When God gave the Torah to Israel, it was impossible for Him to detach from the Torah. Thus, as it were, God Himself was 'taken' with the Torah.]


CHAPTER FORTY-SEVEN
[Torah = intellectual = light= free from materiality = freedom on the tablets from dominion, Angel of Death, and suffering. Non-existence does not adhere to Torah] 

CHAPTER FORTY-EIGHT
[Golden Calf: Repentance is a new and exalted thing, a new creation in the world. Israel opens repentance to the whole world. At Sinai, Moses holds one third of Torah, God another third. Golden Calf occurs in the middle of the transmission of the tablets when the reception of the Torah was not yet complete] 

CHAPTER FORTY-NINE
[Torah constitutes unchanging order of existence. Changing one letter destroys existence, e.g. the letter “yud”] 

CHAPTER FIFTY
[Torah initially lacked connection to a human being. Torah is a gift transmitted to Israel from Moses who was uniquely prepared to receive it. 3 gifts distant from world: Torah, rain, peace. Torah is not human, not subject to change and destruction] 

CHAPTER FIFTY-ONE
[Taboo object; cursed are those who doubt that Torah is eternal or argue that only a person who observes all 613 mitzvot is complete, or Jews who do not “uphold” the honor of the Torah in public. Torah is from God and does not change]
CHAPTER FIFTY-TWO
[The commandments specific to Passover will not be nullified at the resurrection. Exodus was the beginning of Israel as a people connected to God. Other mitzvot will be nullified at Resurrection. Torah is order of this world, but the time of resurrection, which is the world to come, there is no order of this world. But Torah is the beginning. It was and will always be] 



CHAPTER FIFTY-THREE
[Mitzvot will be nullified in future, except Purim and Yom Kippur because they are akin to resurrection. Return of life after death is contrary to nature. Nullification of the power of Esau and Samael. Mitzvot nullified at resurrection. But Torah is not nullified entirely because Torah encompasses everything, including the order of resurrection]

CHAPTER FIFTY-FOUR
[613 mitzvot and human body: A person becomes completely perfect and cleaves to God. Just as a person has many limbs, each distinct but all forming a whole, so too are the commandments of the Torah divided. Through all of them, a person becomes complete.]
CHAPTER FIFTY-FIVE
[Human completion]
CHAPTER FIFTY-SIX
[Our generation. Forgetting of Torah in our generation is astonishing because Torah, which is the greatest reality, is destroyed, lost, and nullified. Torah will not be forgotten or cease, not even during this long exile, because Torah is the form of Israel, and it is impossible for their form to be nullified. Against the contemporary curricular practice of emphasizing the study of Gemara instead of rooting Torah study in Scripture and Mishnah. Torah is the form of Israel; when Israel is without form, they lean toward materiality; everything that is material becomes weary]


CHAPTER FIFTY-SEVEN
[World to Come; No mention of in Torah; the world to come is separate from this world and has no connection to this world and to the senses, and therefore does not fall within the scope of prophecy]
CHAPTER FIFTY-EIGHT
[Torah perfects this world, which is incomplete. The World to Come is already perfect. Not fitting for the true Torah, for true religion, to include anything that is not visible to the senses]

CHAPTER FIFTY-NINE
[Mitzvot are of a divine nature, not for physical reward or moral improvement. God and Torah are fire; garments of Torah are wrapped in fire; completely separate from the world] 

CHAPTER SIXTY
[No reward for Torah in this world, which is not the world of truth. Reward for beings at higher level take more time to actualize. Reward for the different mitzvot are hidden so that all of them will be observed]

[bookmark: _Hlk187253242]CHAPTER SIXTY-ONE
[The reward for mitzvot is hidden. Maybe a greater reward for a light commandment than for a heavy one]

CHAPTER SIXTY-THREE

[Moses in academy of Akiva: The crowns and tags of the letters are completely separate from Torah. Moses was connected to and ruled in this world, and therefore had no connection to the tags. Akiva was entirely detached from the reality of this world. Therefore, Rabbi Akiva had a complete connection to these understandings, which, due to their subtlety, are separate from the perceived world]

CHAPTER SIXTY-FOUR
[Script; changes in the Torah and the change of Script]

CHAPTER SIXTY-FIVE
[Targum, translating Torah]] 

CHAPTER SIXTY-SIX
[Sound and movement; written text/ketiv and recitation/k’ri; vowels and pronunciation, vowel points; scribal annotations and emendations; Ashkenazi traditions; shape of the vowel points]

CHAPTER SIXTY-SEVEN
[Writing: precision in writing a Torah scroll; missing letters and extra letters in Torah scrolls and tefillin; defective; adding or omitting a single letter is world-catastrophic] 
CHAPTER SIXTY-EIGHT
[Transmission; Written Torah and Oral Torah; it is not appropriate for the Oral Torah to be written down because the Oral Torah consists of the details and explanations of the commandment, which is a matter with no end and has no purpose; whereas writing signifies completion; at the time when the second part is said, the first part would no longer be there, and the Torah of the Lord would not be complete and whole. Written Torah transmits essence of an intellectual conception; Oral Torah conveys details relevant to human use. Written Torah is to daytime and light as Oral Torah is to night. Oral Torah is not written on parchment; it exists within the person; is the covenant and connection that joins two things, God and Israel together] 

CHAPTER SIXTY-NINE
[Sadducees and Boethusians and Karaites who deny Oral Torah are fools; the purpose of Torah is to create connection, order]

The Oral Torah, which the Holy One, Blessed be He, gave to Israel, is the light of our eyes, a crown upon our heads, and the length of our days. And although there were some who questioned the Oral Torah, such as the sects of the Sadducees and Boethusians, who denied the Oral Torah, and they are referred to in the language of people as "Karaites." Even though this title is not appropriate for them, because this name is not found for them in the Mishnah or in the Talmud, for how can they be called "Karaites," as if they uphold the written Torah? This is not the case. For example, the interpretation of the verse (Leviticus 23:15), "And you shall count for yourselves from the day after the Sabbath," is the day after the first Sabbath of creation, and so on. If they are called "Karaites," it is because they acknowledge the written Torah, but certainly they do not uphold the Torah as given from Sinai. If so, the nations also acknowledge the written Torah, and would thus be called Karaites. And if you say that the nations are not deserving of this name because they do not uphold the written Torah, then these sects are also not upholding it. Therefore, they are not worthy of the name "Karaites" at all, but rather should be called heretics who deny the Oral Torah. Thus, Maimonides, may his memory be blessed, counts them among the heretical sects.
These two sects distanced themselves from the Oral Torah, and this is not a deficiency in the Oral Torah. This is because once a scholar from among the nations asked me, "You Jews think that when the nations are divided in their religion, this is a defect in their religion, because the followers of the religion themselves are divided, and there is no consensus in their religions. And were there no divisions in Israel? After all, the Sadducees and Boethusians were two large sects that disagreed with the Oral Torah. Furthermore, you will find endless divisions in the Talmud regarding many halakhot of the Torah."
My response was this: What the Sadducees and Boethusians disagreed with concerning the Oral Torah, this disagreement is that a wise man judges a fool, and the wise man is not remembered alongside the fool. And if you say that this disagreement, where the wise man judges the fool, counts as a disagreement, then there would be no matter in the world without disagreement. And sometimes even the most fundamental principles of knowledge are denied by a fool. Therefore, what evidence is there when a fool disagrees with the wise man? This is because if the Sadducees and Boethusians disagreed with us, claiming that we interpret the written text in one way and they offer an interpretation unknown to us, then you might say they are wise and their interpretation differs from ours, and they are disagreeing with us from wisdom. But they are offering an interpretation that everyone knows, even the most ignorant among the fools, interpreting the text in the simplest understanding, which cannot be said to be a hidden interpretation to anyone who knows how to read. Rather, they do not want to listen to the words of the sages, who interpret it according to their wisdom and tradition, and they do not want to listen to the sage, just as the fools who regard their ignorance as wisdom in their eyes. Did not the sages know how to interpret "the day after the Sabbath" as the day after the first Sabbath of creation, unless their tradition or wisdom did not give them this understanding? What they did not know—whether it was the tradition or the wisdom—is because of their foolishness. For anyone who has not heard or known something, to bring proof that the matter is not so because he did not know it is utter foolishness. For the disagreement of the Sadducees and Boethusians with the sages is because of their ignorance and lack of wisdom. They did not say something that was hidden from the sages, they simply offered an interpretation without wisdom, as those of little intellect do. There is no doubt that the term "disagreement" does not apply when a fool disagrees with a sage.
As for the second question, concerning the disagreement among the sages, this is not a problem. For even if they disagreed, one saying that this is the law and another saying that is the law, the disagreement was not about a fundamental matter of faith in the religion. It is impossible that there would not be disagreements on certain things that pertain to specific commandments and laws. And the matters in which there is disagreement are not the foundation of the religion, and this does not indicate any weakness in the religion. For example, no one would claim that a tree, which has very many roots, a strong and thick trunk, should not also have leaves and fine, weak twigs. This is the nature of a tree when it is large, that small, weak things also grow on it. And this does not indicate weakness in the tree just because it has small twigs, as part of the tree's nature. The twigs that are far from the root and the main trunk are certainly weaker. But certainly, this would indicate weakness in the tree if its trunk, which supports everything, was thin and weak. Therefore, when the sages disagree, it is with matters that are considered like leaves on the tree, and they are minor matters. It is impossible that a commandment should not include small, detailed matters in which there are disagreements because of their smallness, just as a tree has branches that are delicate and countless, without limit, just as it does not prevent a tree from growing.
This matter also comes from the foolishness of their understanding. For it has already been explained to you (Pesachim 8) that there are deep and extensive matters regarding the Written Torah and the Oral Torah, each having its own appropriate place. And if their minds are too small to grasp the matters explained above, then this compels the intellect to conclude that this is indeed the proper way according to the original understanding, and there cannot be any other interpretation for anyone with true understanding. As the sages, may their memory be blessed, said (Pesachim 3): "A person should always teach his student the short path." If everything were written in the Torah, even things from the Oral Torah, and the Torah were given to every person, both small and great, it would be impossible for a person who does not fully grasp everything to learn, if everything from the Oral Torah were written in the Torah. Therefore, the Torah contains the principles of the commandments, and this is what both small and great can learn. The Oral Torah was given to the great sages, and they are the ones who will transmit it to each individual according to their wisdom: for a great scholar, more; for a smaller one, less. For it is not appropriate for all people to be equal in wisdom, with one being a great sage and another having a small intellect. This is the first reason.
And another second reason: because it is not fitting that the words of Torah, which are words of wisdom, should be in the hands of a fool, where everyone can say, "I am like you." And this will be explained in the work Be’er HaGolah for this is the reason why the sages hid their words in many places, and did not let fools have control over them. And if everything had been written explicitly in the Torah, the wise and the foolish would not have been distinguished, and this would have led to great conflict, contrary to the intention of the Torah, whose purpose is to create connection, order, and unity among people, as it has done in every place. And the Torah commands death to a rebellious elder (Deuteronomy 17:12), as the sages said (Sanhedrin 88b), for not allowing disputes to multiply in Israel. Therefore, it is fitting that the Torah be in the hands of a few to listen to them, so that disputes will not increase, as is the case in our time, when everyone imagines that he is a wise and great rabbi, because he says that he too can read the books. This causes many things; it is not proper to write about this. Therefore, the Torah acted wisely, giving the Torah into the hands of the chosen few, not everyone, because this would have led to a situation where the Great Sanhedrin in Jerusalem would no longer be needed, and each individual would build an altar for himself, and there would be no connection and unity. As the verse says (Deuteronomy 17:8), "If a matter is too difficult for you... then you shall arise and go to the place the Lord your God chooses." Hence, the fact that the Oral Torah was not written explicitly and was given to the sages is necessary for the correction of Israel.
And if they say that they do not want to listen to the interpretation of the Torah, a matter that does not appear so according to the plain meaning of the text, it does not appear to be the simple meaning of the verse (Leviticus 23:15) "And you shall count for yourselves from the day after the Sabbath," from the day after the holiday, because its simple meaning implies the Sabbath of creation, as in (Exodus 20:9), "On the seventh day you shall rest to the Lord your God." This also is not a difficulty, because after we have said that the intention of the Torah is that the Torah should be in the hands of the sages and not everyone, the Torah was arranged appropriately so that the Torah should be only in the hands of sages. Therefore, not everything was written explicitly, but rather the interpretation needs to be accepted from the sages and those who know. Furthermore, we have explained above that if it had been written explicitly, the Torah would not have been betrothed to Israel, as it should be. And it is clear that the nations took the Written Torah and use it as they wish, but the Torah is betrothed to Israel, not to any other nation. Through the Oral Torah, it remains betrothed to Israel.
And furthermore, these fools want that the Torah, which is the word of the Blessed Lord, should be in the language of a commoner. This is not so, for the words of the Blessed Lord are unique to themselves, and the words of man are separate. They say that if the interpretation of "from the day after the Sabbath" is from the day after the holiday, it should have been written 'from the day after the holiday.' This, without a doubt, is their foolishness, for if they had contemplated with wisdom, they would not have said so. This is because the counting is for Shavuot, the Festival of Weeks, when the intellectual Torah was given to man, which is separate from man. There is no connection and reception of this higher level of Torah except through completion prior to it, and it is the preparation to receive the perfection of the Torah. And because the Exodus from Egypt is the perfection of Israel, and for this reason, the first day of Passover came. This perfection is the preparation to receive the Torah, which is the perfection of Israel. Therefore, it was written in the Torah "from the day after the Sabbath" because there "Sabbath" refers to completion, where everything was completed. Therefore, it was written "from the day after the Sabbath," meaning you shall count from the completion of the Exodus from Egypt until the next completion, which is the perfection of the Torah.
And when you understand in wisdom, you will find this to be the case with man: the intellectual power is not received by man except through the completion of one power, and he receives the separated intellect. This is clarified in the words of the sages of investigation when they spoke of the powers of man; you will understand this matter in its truth, for it is clear and deep in this matter. Ultimately, from this word written "from the day after the Sabbath," you must understand the greatness of the Torah, and in what way it is received. And the entire matter of the text hints that the Torah has a connection to this completion that Israel attained at the Exodus from Egypt. And it is impossible to explain this more deeply. And in order for the fools, the Sadducees who are heretics, to understand, we hinted at this small matter.
And now, further understanding is burning in the people, and fools, when will you understand (according to Psalms 135:8)? Behold, when you contemplate the actions of the Blessed Lord, that everything created needs correction and action. Behold, wheat needs correction to make it fit for man, and it was not created by the Blessed Lord as wheat ready to eat. And in the Midrash (B'reishit Rabba 11:6), everything that was created in the six days of creation needs further correction and action, such as wheat needing to be ground, mustard needing to be sweetened, and the lupine needing to be sweetened, and so on. As we explained in Chapter Two in detail, refer there. And because the Torah was given by the Blessed Lord through the prophet, and the level of intellect is greater than that of prophecy, as they said (Baba Batra 12b), "A wise man is superior to a prophet." Therefore, just as the intellectual power is greater than nature, as Rabbi Akiva brought proof that human intellect's actions are greater than nature's, so too the action of intellect is greater than prophecy, as they said, "A wise man is superior to a prophet." Therefore, the sages are the ones who correct and perfect the Torah. And although it was given at Sinai by Moses, who was a prophet of the Lord, nevertheless, from the perspective of wisdom, which is greater than prophecy, the completion of the Torah is through intellect, which clarifies everything.
And they said (Makkot 22b), "How foolish are those men who stand before the Torah scroll, but do not stand before a wise man." Hence, the Torah says (Deuteronomy 25:3), "Forty lashes he shall give," but the sages came and reduced it to one. This shows what we said, that the clarification of the Torah is by the sages who possess a separated intellect, and intellect is above prophecy, and intellect clarifies everything. Therefore, these strayers do not know or understand in wisdom. If they had also been wise in creation, they would have seen before them that all things need to be completed by the intellectual man. And so the Torah came into the world just like all natural things came into the world, which did not come into the world already clarified, but human intellect needs to clarify them. This is because the Blessed Lord created everything with wisdom and understanding, and wisdom and understanding are intellect alone, and this clarification and refinement is for everything that was created. However, since everything comes into the world by nature, not everything is brought into actuality as it should be according to intellect, which is clear. Therefore, intellect must clarify and refine everything, as they said (B'reishit Rabba 11:6), that everything needs correction by the intellectual man, as explained above. Likewise, the intellectual Torah, which came to Moses through prophecy, did not come fully clarified, and through the sages, the Torah is clarified and refined. Therefore, woe to those foolish people who are lacking in intellect. It is proper that anyone who loves the Torah should distance them as far as possible. And indeed, for a long time, no one has been deceived and led astray by them. From this, you will see their nonsense and errors, which are not worthy of a response to their error. For these people have chosen complete ignorance, as we said. Because they did not know, and lacked understanding and wisdom, they do not want to listen to the words of the sages. And that is enough.

CHAPTER SEVENTY
[In exile, God dwells in 4 cubits of halakhah separate from world; crowns of Kingship and  Priesthood stem from Torah; Torah is place of sanctification and sacrificial offering. Halakha is pure intellect with no relation to the physical; the study of sacrifice is the sacrifice itself, as if the Temple were rebuilt in our time, may the Temple be rebuilt quickly in our days]


